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The Paintings

It seems logical to start with a description @& tbject of the dispute. Located on
the southern, northern and western walls of Sanelangiathedral is the so-called
Martyrologium Romanura series of huge canvasses built into the chsirt8-century
wooden panelling. These canvasses contain the Brage

“thirty martyrs for each month; the name of the thois inscribed high up in

front of the painting’s frame, the names of theyhohrtyrs are listed on the
columns on each side of the picture, while the rensiplaced above the heads of
the saints help the viewer to identify them”

The residents of Sandomierz are attached to thesityms. There is an augury associated
with these images that persists to the presentafdfie certain death that will befall
anyone who finds the image of the martyr who isghton saint of one’s date of birth
and observes how the martyr diebh accordance with the logic of this augury, deop
born on 18 March and 18 August were destined tatlibe hands of Jews, in a barrel
studded with naifs This follows from an explanatory note attached fminting located
on the western wall of the church, under the ctaigan gallery). | quote from
Przewodnik po katedrze sandomierskfefGuide to Sandomierz Cathedral} Fr.

Edward Gérecki, Ph.D.:

“The third painting depicts ritual murders comnudtia Sandomierz by Jews on
Christian children. The inscription above the paigptreads infanticidiax, and

the inscriptions along its sides filkis apothecari ab infidelibus judaeis
sandomiriensibus occis{ison of an apothecary, by infidel Sandomierz Jews
killed'J«*. «Anno Domini 1698, die 18 martii Margarita, infansaano 1710 die
18 Augusti Georgius Krasnowski per Judaeos sandenses crudelissime jugulti
['in the year 1698 on the day of #81arch Ma gorzata, an infant, and in the year

! Fr. E. Gérecki, Ph.DPrzewodnik po katedrze sandomierskiefGuide to Sandomierz Cathedral]
(compiled on the basis of the Inventory of Sandom@&athedral Church, performed in 1933 by Prelate
Andrzej Wyrzykowski), Sandomierz 1935, p. 16-17.

2 Excerpts from the Sandomierz research are designéth page number in the field interviews and a
capital W; for example: 732W: “the legend says thabmeone wants to see how he is going to die, he
may go and locate the painting corresponding taribeth and the day on which he was born”.

% In reality, the painting illustrating the bloodjlend and three other pictures are not includeberdaily
calendar cycle; see also 1140W, 1339W.

* That event, which is not dated in this citatioogurred in 1628. See the quotation frBnocess
kryminalny o niewinne dzieclerzego KrasnowskiedgGriminal Trial regarding an Innocent Child, Jerzy
Krasnowski], Sandomierz 1713 by Stefamchowski in footnote 7; see also Z. Guldon, J.aé#ka,
Procesy o mordy rytualne w Polsce w XVI-XVIII wigRitual Murder Trials in Poland from the “16o the
18" century, Kielce 1995, p. 17.
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1710 on 18 August Jerzy Krasnowskby Sandomierz Jews cruelly
strangled’]«”.

Contemplating that painting today, we notice a sevart plate, which reads in both
Polish and English: “Charles de Pré/ggaintings created in the years 1708-1737).
Ritual murder libel against Sandomierz Jews inythE698 and 1710”.

® For a synthetic discussion of the three casestiEbon one of the paintings see Z. Guldon, J. &Xfa,
Procesy op. cit., p. 17-34.
® An Italian painter of French descent, who liveendomierz from the start of the™@ntury and
worked at the court dfetmanowdhetman’s widow] Elbieta Sieniawska, lady of ubnice and Sieniawa.
The author of paintings at the collegiate churd¢h,J&mes’s Dominican church, and St. Paul’'s parish
church in Sandomierz. In 1708, the cathedral chaymetracted him to paint 12 pictures of the
Martyrologium RomanunDe Prévot laboured over these paintings untitleisth (1737), after which his
work was continued by Jan Srocski, a painter from Lviv (after: D. Kamuds&lalarstwo[Painting], [in:]
F.Kiryk [ed.], Dzieje Sandomierza XVI-XVIII \iHistory of Sandomierz from the 180 the 18 century]
vol. 2, Warsaw 1993HetmanoweEl bieta Sieniawska was godmother of the famous JeafiGewicz, a
convert whose testimony incriminating Jews in thedher for blood provided the basis for indictment i
numerous trials of the period. That depositioneptkin the files of the Cathedral Chapter in Sanidam
and forms part of Fr.uchowski’'s work Processop. cit. About Jan Serafinowicz see J. Goldberg,
ydowscy konwertyci w spo ecsewie staropolskiniConverts from Judaism in Old Polish Society], Jiin:
Spo eczestwo staropolskigOld Polish Society], vol. IV, Warsaw 1986, pp. 18588, about Serafinowicz
see pp. 216-218.
" That text is inaccurate; this becomes clear as asdt is compared with the inscriptions on thiijirag
itself. The dog visible on the picture, represerntetthe process of devouring a child’s body, wasitiomed
in the 1628 accusation (Suchowski,Processop. cit., p. 95: “having caught the apothecacyidd, they
drained his blood, and having hacked his body jaiegces, they fed it to a dog, but fearing lestdbg
throw it up, gave poison to the dog, which stimediethe dog to throw it up faster, thus revealiagés of
the killed child”); see also Guldon, WijaczKarocesy p. 17.
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The painting at Sandomierz cathedral painted by Kde Prévot on the order of and according to the
iconographic concept of Fr. Stefanchowski, ( uchowski, Processop. cit., p. 281: “a true picture
including all the scars... which subsequently wastarious document of Jewish cruelty”), representing
the abduction and torment in a barrel “of a Chaisichild; in the trial of the year 1710 it was sinaw the
accused Jews — before those were subjected togertshown; the painting is a sum of three blobdlli
narratives associated with Sandomierz; canvas magsabout 10 sg. m.; photo by Anijewski.

The second series of paintifigemes from St. Paul’s parish church, located
approximately one kilometre from the cathedral,ibeélhe Dominican church, right next
to the entrance to the Queen Jadwiga gorge.

8 According to information obtained from Marek JusgG municipal conservator of historical monuments
in Sandomierz [899W], there are altogether eighitpays at St. Paul’s, which is, however, diffictdt
confirm given that the church is not open to viste it is open only occasionally for masses. kirtbook
(Procesy op. cit., annex containing illustrations), Gulddvijaczka include seven paintings (black and
white reproductions), designated as pictures fronP&ul’s church. One of the reproduced paintings,
located in the church’s chancel (the paintings fnal] in the choir stalls), which depicts a Jewngling a
knife into the chest of a naked child, was usedrafiustration in the article by Fr. S. Musia ,ydzi dni
krwi?” [Jews Craving Bloodpazeta Wyborcza9-30/7/2000, and in the essay of A. Sabor and M.
Oko ski, “Oszczerstwo krwiTThe Blood Libel] Tygodnik Powszechn$6/5/2005. Another painting,
representing a Jew in a black hat in the procesdadicting a small child wearing a little white skevith a
ruff around its neck, was reproduced as Fig. 47 Pzieje Sandomierza XVI-XVIII vwop. cit., vol.2.
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The painting from the chancel of St. Paul’'s chuddpicting the torment of Jerzy Krassowski, “cryell
strangled”, Charles de Prévot, 1710

Fr. Stefan uchowski

The rhythm and trajectory of the accusations obblcrimes levelled against
Jews is intimately linked to the efforts to legits®, verify and authenticate the
punishment inflicted for the alleged crimes; ineatlwords, they are connected with the
guestions as to who initiated the blood narratare] who confirmed and authenticated it
with documents from the trials or the chroniclesoreling a pogrorh Miri Rubin writes:

“The [blood] tale had such great power and a pwEmsprecisely defined that it
gave leadership and the right to use violencedselwho propagated 1f"

These words refer to Rintfleisch, leader of thB-&8ntury massacre of Jews in the
Rheinland, but they could apply equally well to $tefan uchowski. In the case of the
Sandomierz blood legends, all the above questeat éventually to him. There is no
doubt that it was he who legitimised, verified anudhenticated the narratives, and, in
leaving behind two literary-historical works onegled Jewish crimes and Charles de
Prévot's series of paintings, which were painteline with his vision, uchowski’s
influence extended far beyond his own age.

Archdeacon uchowski, who was aoficja foralny[judge of the bishop’s court]
in Sandomierz from 1706, and a royal secretaryugust Il from 1708, is nevertheless

° Miri Rubin, The Gentiles’ Tales. The Narrative Assault on IMeslieval JewsNew Haven and London
1999, p. 48.

10 bid.

| cite after: Bishop W. Wojcikksi dz Stefan uchowski (1666-1716). Uczony, pisarz i bibliffiather
Stefan uchowski (1666-1716. A Scholar, Writer and Biblidph “Archiwa, Biblioteki i Muzea

Ko cielne”, vol. 40: 1980, pp. 161-169.
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remembered in Sandomierz as a benefactor of the'tole is remembered as the
person who oversaw, from the year 1708 on, thewiet— according to his own design
— of theMartyrologium Romanumfor that purpose, he expended 30 000 zloty, part of
which came from his own pocketuchowski bought liturgical vessels for the cath&dra
funded bookcases for a library set up in the Catliéghapter’'s meeting hall, and
assembled a huge book collectibimheex libristhat uchowski used most frequently is
the telling “JUDAOPS” [“Juris utriusque doctorigchidiaconi, officialis, parochi
Sandomiriensis”] or simply--“JUD*; in the former®a, it is not hard to discern a
portmanteau contraction composed of the words ‘Buda(‘Jew’) and “oppositor”
(‘opponent, adversary’), which can be translated gurrent parlance as “anti-Semite”.

Throughout his period in office in Sandomierz, Ruchowski engaged in intense
litigation. He lost a long-running dispute with tleeal Jesuits. He was pronounced a
pieniacz[unreasonably litigious person] by a ruling of gthiChurch authority.

He was immeasurably more successful in his lagsgainst Jews. In Spring
1698, before the Starost court in Sandomierz, hassrl Katarzyna Mroczkowicowa of
having married off her daughter to Aleksander Beagkelder at Sandomierz
synagogu¥. The court referred the case for examination éoQhown Tribunal at
Lublin. After torture, which uchowski describes with reliSh Mroczkowicowa and
Berek were given the death pen#inAfter the latter's head was cut off, it was to be

12 See the 1716 epitaph at the collegiate churclethey with his portrait: “In religionem orthodoxagunam
contra ludaicam perfidiam infanticidiae ... invigioimo promovit”; also from ca. 1700 the Brodziemily
crest (three yellow crosses on a red field) byriiehern entrance to the cathedral. See Bishop Wjcik/
Ksi dz Stefan uchowski, op. cit., p. 162: “benefactor of the collegiateiaih”.
13 After: Wojcik, op. cit., p. 163.
4 An examination of the Archdeacon’s book collectishich contains a priceless collection of antiglad
literature, might be the subject of a separateystlide books purchased by him came from German-
speaking countries, Italy (e.g. Trent), the Nethalk, Switzerland, etc.; after: Wéjcik, op. cit. 1p8.
!> He was enjoined to desist from “molestatio etymbstio in iuribus Societatis Jesu”; in 171dchowski
was proclaimed to be “turbator pacis et subditoraftér: Wojcik, op. cit., p. 165.
16 Aleksander Berek, owner of several flatboats heglue float goods, including grain, to Gdé, was a
thorn in uchowski’'s side. Seeuchowski,Og os processow kryminalnych ngdach o réne excessy,
tak e morderstwo dzieci. Osobliwie w Sandomierzu rd@@Blprzewiadczone w prz&ietnym Trybunale
Koronnym przewiedzionych dla dobra pospolitego wydad Stephanauchowskiego oboyga prawa
doktora &C. w tej sprawie niegdy Aktgriechoes of Criminal Trials Against Jews for Var$oExcesses,
Also Killing of Children. Especially in Sandomieirzthe Year 1698, Attested at the Eminent Crown
Tribunal, Brought for Public Good, Published bytan uchowski, Doctor of Both Law&C. in This
Case Once an Actor], bmw, 1700, pp. 19-20; otheudwnts are analysed in: W.Kowalski,obronie
wiary. Ks. Stefan uchowski - midzy wznios cci i okrucie stwemIn Defence of the Faith: Fr. Stefan
uchowski — between Sublimity and Crueltiyh:] W. Kowalski, J. Muszyska [ed.], ydzi wréd
chrzecijan w dobie szlacheckiej Rzeczpospolilejvs among Christians in the Age of the Republic o
Nobles] Kielce 1996, p. 226. Sandomierz Jews were stithébusiness of floating grain to Ga& as late
as the interwar period (1918-1939); e.g. in Zawstheee Sandomierz interviews from 2005, e.g. 653W.
7 uchowski,Og os op. cit., p. 114-115.
8 See uchowski,Processp. 100; Wojcik, op. cit., p. 165, Guldon, WijaezRrocesy op. cit., pp. 21-23.
A copy of theProcesskept in the Library of the Seminary in Sandomieef. 4911, continues to confirm
readers in their conviction that the charges agd#iesJews were true. It is cited as a reliablesoby
some learned interviewees (see below the Sandoimierziews). We have also heard that extracts of
uchowski’s texts have been recently published witlemy comment by a certain serial publisher in
Sandomierz; unfortunately, we have not been abteetermine where and when that happened.
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nailed to a pole, and his body quartered and hangables by roadsideés uchowski
writes that Berek’s wife was also allegedly coreitas an accesséty

Fr. uchowski pursued his second lawsuit against JesesialSandomierz and
Lublin, in the period from 18 August 1710 to 10 Mawer 1713. The Jews were charged
with murdering Jerzy Krasnowski, an orphan. Inligialhe trial was conducted at
Sandomierz castle. First before fnéblic instigatorappeared “cives Sandomirienses”,
together with uchowski as their parish priéstwith the complaint, the demand was
made that the Jews be deported from Pdfamehich provoked a fierce polemic, as
documented in the codex kept in the Archives of3hadomierz Cathedral Chagter
The Sandomierz starost and the local voivod spoKiavior of the dismissal of the
complaint; the Jesuits, who were in conflict withchowski, sided with the Jews, too.
The successful conclusion of the lawsuit was ddatecheventually by the late testimony
of a proselyte, Micha , son of Rabbi Herc who haidn detentioff, having been
charged with the murder of “Krasnowski’s child”,chtnat of a certain Antoni. An
important role in shaping the accusers’ consciossmes also played by the testimony
of the famous convert Jan Serafinovifca regular accuser of Jews in trials of that
period.

19
20

uchowski,Og os op. cit., p. 142-143.
uchowski,Og os op. cit., p. 162; however, other sources do pafiom such conduct, see Guldon,
Wijaczka,Procesy op. cit., p. 23.
L After: Wojcik, op. cit., p. 165.
220n 28 February 1712, August Il issued a decregdm) expulsione ludaeorum de civitate
Sandomieriensi”. WQjcik, op. cit. p. 166. Footn8t “After that decree was issuedjchowski and the
Sandomierz burghers demanded on 30 April 1712thieaibcal synagogue be converted into a chapel to
commemorate the victims” (see the “wedding” funetio Propp; see Chapter 4.2. in this book).
% Archives of the Sandomierz Cathedral Chapter, Ir@4.
24 Their testimony is cited below in this study. Ab&abbi Herc see W. Kowalskly obronie wiary op.
cit., p. 223.
%25 See below a letter from the papers of Stefachowski, whose author complains about the
drunkenness of Serafinowicz, who was kept by thalihiReformation Fathers at the request of Fr.
uchowski. Serafinowicz had secretly advised thedst author as to which vein to incise in the Jews
being tortured as part of the trial so that theylddoegin to offer evidence. He also suggested kvbfc
them were guilty and which could be set free. AKKeSS, 134, pp347-348:“Stefan Staniewski to Stefan
uchowski./Lublin, 18 October 1713. (...) That m&eifafinowicz],parum virtus[not very virtuously], or
nihil virtus [not at all virtuously], having nourished himsetftae Reformation Fathers’ and fortified
himselfpost tantas angustigafter such penury] that no-one had given himezgiof bread for a day and
half in Lublin, and having steadied himse#diit ad vomitum retroque respefliboked back and went
back to vomiting; ‘to go back to vomits’ is an e&psion of medieval provenance for a return to éwésh
faith, see Chapter Il], as soon as Your Reverendd &ad left Lublin. Having no-one to fear and not
caring for his vows, he turned to debauchery aimkig. Your Reverence sent him the Talmuds and he
has not looked in them even once. When | spentek Wwefore the feast of St. Francis with the Refetmi
Fathers, he dictated to me some half a sheet froaok bound in yellow parchment (the manuscripht
book at the Reformist Fatherstgeterunmbesides] and not a letter more. And this goodriathing
himself said that everything he had dictated sasfaothing yet, because there is no other booklgqu
that onead detegendas nequitias ludaeor{for disclosing Jewish wickedness], about whichtred ever
heard, and that it must be preserved like goldvBen he was dictating out of that book that hal of
sheet, | myself realised how inexpressibly good Iioak is. Nevertheless, lasseverafassures] that he
wants to dictate it entira calce ad calcerffrom the beginning to the end], providing he bameone who
can write and undertstand him. In his debauchexy tallied, during a rather short time he dranlag40
zZloty, entertaining any good-for-nothings he cdind anywhere. From the Reformist Fathers’ Depugy h
took one ducat for changes, but wasted it on mdadwes a barber-surgeonette 17 zlotys; a wholatduc
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to a carpenter working at the Reformist Fatherdiewit comes to paying, lo and behold, he doesiaot
any money. He drank through five ducats in thrgesdahe barber-surgeonette came with the solders t
take him to jail, ljntuitu causae soliupvatching over only the business] of Your Reversrand that no
dishonour come to the name of Christianity, | pafidthe barber-surgeonette and the others, to dira pf
pawning my things. Never mind thalus es{there is more]. He came up to His Lordship thénial
Marshal during a banquet, who received him quitl, wed his Jesuit to ask him about something; had
gave the Jesuit a dressing-dow .debuerit, erumpere in hec verfRroperly,] His Lordship the Marshal
[flared up in these words]: «You good-for-nothiifg,had not respected you for having convertetht®
Holy Faith, you would have deserved to be handent tivthe executioner«. Heneebulo istethat
rascal] seeing that his position was so bad, hmeetlfor protection to His Lordship thev@d cim Starost,
who leaves tomorrow for Cracow, asking him to thke along. Indeed, he promised to take him along. |
wanted to stop him from leaving this way, but,he first place, | have nowhere to squeeze hiprin
sustentationgfor sustenance]. The Reformist Fathers do nottwakeep himsi isti, certe nem§f <not>
them, then nobody else]. (...) Therefar his[after these}eflexionibus permisi illi discessujreflections,
| permitted him to depart], having told him thoudlat | would not notify Your Reverence of his crirtié
| get the news from Cracow that you have sobereahnapgiven up drinking’sin secugif it is not the
case], then | will tell everything. Indeeshlemne fecit iuramentum quoad ljlee gave a solemn oath in
this matter], but | fear lest he break it. Therefdrbeg Your Reverence to write in his favourtte Prince
Bishop so that he may be giveictum|victuals] and teach Hebrew at the Academy, to afrtbe
Honourable Professors so that he is treated |#ae, keeping his eye and horse whip on hirmhall t
time. | obliged him to make a statement, a copylwth | am sending to Your Reverence. | wrote to

0 kwia pro documento ipsius rabinatfiequesting a document attesting that he useé ttabbi], which
has been sent to me by the local preacher. The dacuenent | am sending Your Reverence. | did nsttr
him enough to give it, but for him | transcribedyooopias[copies]et subscripsi testimonijand
subscribed in witness thereof]. It would be gooeérter it into the files at the Sandomierz Munitipa
Office and send it to His Lordship the Sandomieardd. | am sendingnterpretationem ex Hebraica
translation from Hebrew] of that document as hediaed it and dictated it to mRixit etiam mihi
secretum, ut si ludaei ad torturas accipienturgerd vena deberet sanguis illis mitti, et non possum
charta hoc exarar¢He also told me in secrecy, in case the Jews aretpunder torture, from which
vein to bleed them, but | cannot expound on this opaper], | will tell Your Reverence that orally.
Suade{He suggests] that these Jews be reled3eitit>, ut PARDO iubeat accipi ludaeum senem, qui
manet in lapidea non procul a synagdgie says that PARDO <?> should order the captiemmld Jew
who lives in a tenement house near the synagodhe]present cantor {teacher} and a third Jew,Hmoof
that cantor whadech [had died; usually in reference to animals — tratosls note] [in tormentisfunder
torture], because the former are stupid and bobiskmow nothing, while the latter are wiseconscii
[and aware]. | read out to him the point in YouwBence's letter about the boy-convert whom thegewe
making kosher, and he at once dictated to me tberigion ofhuius actugof that act], which I enclose.
Alia nulla documenta habeo, que possem transmifte&te not have any other documents that | could
send]. All books at the Reform Fathers’ are in tégbr(...)/At Lublin, 188-bris [October] 1713./A most
humble servant of Your Reverence/Fr. Stefan oA8albertScholarum Piarum!” A subsequent letter
about Serafinowiczyp. 353-354: ‘Stefan Staniewski to Stefaruchowski./Pu awy, 1 November 1713./
(...): he wensponte[of his own free will] to Szczebrzeszyn, and thdraving put on Jewish dress, at a
shul, in public, gave a divorce, and that he didnfioney which he accepted from Jews. About thatigoo
for-nothingFr. ywert toldinedicibilia, inenarrabilia[unspeakable, indescribable thingstestabatur
[calling as witness] His Highnessdinatem[the Ordynat; the title of the principal heir tantied property
in the Polish-Lithuanian Commonwealth — translaowte], that he had once said: «My faith is like t
wind, and you will soon see me on fire¥era vice[and on another occassion]: «Do not call me Jan, b
Abraham, for | was born a Jew, and so | am a Jell ahall die a Jewlias plures blasphemias
recensuifHe mentioned other numerous blasphemies], fockwhie should be burnt. So | believe, and
Your Reverence ought to believe, that he mudidbas christianuga sham Christian], aspera monstrant
fidem illius falsanactions show his false faith]. He wanted to give petitions to the bishopaluguror
[have a feeling] that in Krakow he would eitlexaltationem per constantiam sufioe elevated by his
constancy] oexaltationenibe elevated] by fire or the gallows because ofdhigikness, a habit | am in no
way able to restrain in him.”
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Numerous blood traces were found in the coursmonspection of the house of
the accused Rabbi Herc. It is not hard to realiaéthey were too numerous:

“We saw, right at the chamber’s door in the enteanall, at the infidel rabbi’'s
house, two drops of fresh blood of considerable. fiem at the quoins, near the
aforementioned door, twenty and one blood dropd tae largest of them
apparently made with a finger covered in blood,dtaps of which are impressed
on the wall’s clayltemthe wall, starting from the bottom through the
aforementioned quoin up to the back door, is sgrayi¢éh blood, two boards wide
in placesltemdrops of blood at the lower part of the door framéhe entrance
hall. temalso in the entrance hall, on the door (...) dwfgslood.ltemwood in
the shape of a door support bloodied in one pfdce”

A post-mortem examination was ordered, and this isesult:

“six blows on the left side of the face; one agkihs vein under the left ear,
which continues to bleed; the face and half offthie soaked in blood as a result
of the mentioned seven blowtema blue mark round below the throat, ending
with a mark of clenched fingerdemon the chest, four open blows, seven small
pricks as with a pin. temunder the right arm a reddening, and the side fotue
that armpit down to the last rikemtwo blows on the right leg, above the knee,
one bigger and the other smaller, on the bled yeimshe same leg above the
knee, and one blow on the cdttma blow on the left leg, above the knkem

the entire back is red-blugemblue marks across the body from tying the body
to a cross across the chéggmtallow from a candle on the left haritemmore
tallow on the shirt, on the right slee\&awetni panowigistinguished
gentlemen; the title of a burgher — translator'sshalderman Tomasz

Ma aszkiewicz, council members Franciszek Wolder 2an Mente, gracious
Symon Sa adzki, bench membertis hirurgicae medic[surgeon-physicians]
declare that the above described blows are stabdgun length enclosing half a

small limb™’.

In her testimony incriminating the Jews, Anna Augoswicz, the orphan’s guardian,
said, among other things, the following:

“The deceased orphan used to go begging. Out eitghlatook him in a dozen
weeks ago, and after he had wandered around the t@asked where he had
amused himself. He answered, «that among the Jeoltetted chips of wood«.

% AKKS, ref. 134, p.5.

2" |bid., JTB’s emphasis. The subject of “prickinghwa pin“ is discussed at length in Chapter 2 aofl 3
this book. On the issue of the possible originhef marks see the letter by Zagorski, one of the
commissioners of the local starost, who arriveAuigust 1710 to clarify the Sandomierz case: “to the
rabbi’s who isn carcerecame a man, also at night time, looking for a fig) that that boy was tossed
over the fence into the rabbi’s backyard, blood s&en on the fence — quite higippositia aliundéhat
the corpse had been broughtéhguod maximurut no one knew about the servant’s slander. | feent
him at the mayor’s wife’s house several times —ibuto way he could be brought or found. Oncetl ief
momentde turned up in town”. Letter of 4/9/1710, AKK®f.r134, p.70.
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And | asked him further, «And did the Jews give woything?« He replied that
«a Jewess gave me bread with butter«, but couddly’which one. | admonished
him ng; to go to the Jews, and told him to scane thiat the Jews also killed here
a girl“~.

As we shall see in the report on the Sandomieearef below in this Chapter, this
method of frightening children was to survive im8amierz until the interwar years of
the 20" century®.

The trial before the Crown Tribunal at Lublin coemmeed on 1 September 1710.
Before the start of torture, the accused were tbtoesee a painting by Charles de Prévot,
depicting three children murdered in Sandoniferzhe testimony of the Jews was read
out and the autopsies carried out in SandomierzliAg to order examination under
torture was issued, and the tortures began on @®épr. When questioned under
torture, Wolf Jachymowicz testified:

“about consuming Christian blood | know nothing dmave not heard about it,
and | have never consumed it on any holidays. \WMoatl Evikomernmeans
‘matzah’ in the Jewish Talmud; whoever can undacsthe Talmud, will find
this out. We do not cast any lots in order to gati€tlian blood. Nor am | aware
that our Jews would consume Christian blood inwgead bread or in wine, and
I, as such a Jew, as well as the others, do nitt Ho

Owing to the sudden death of the torturer (it wamaured that he had been poisoned by
the Jews; he had died most likely as a result &f@ademic, the outbreak of which
contributed to the death of the? three Jews i) gilbsequent interrogations did not take
place until 23 September. Tallymditimar]) Maierowicz confirmed under torture what
Jachymowicz had said earlier:

“Even if all the Jews had been summoned here, ronauld say that we
consume Christian blood. On no holiday do we coressuth blood, so | can’t
say when we do not consume it. | haven't heardvleatvould ever cast lots to get
Christian blood, and wherever there are Jews inithriéd, they do not consume it,
either in bread or in wine. That woEVikomenthis is matzah, which means that
what we consume that at Easter”.

Likewise, nothing was admitted Ippdszkolnifunderteacher/rabbi’s under-assistent]
Dawid HerszkowicZ, syndic Icek J6zwowicz, Rabbi J6zef Herc, or JaRabpnik®,
who died a result of torture. Only the rabbi’s son:

28 Cited after: GajkowskiProcesy i mordy rytualne w Sandomierap. cit., pp. 99-100.

29 See for example 441W, 2027W, 519W, 532W, 943W4¥241268W, 1895W, and many other
interviews.

%0 Guldon, WijaczkaProcesy op. cit., p. 27. See also 896W, 902W.

%L AKKS, k. 54 — 63, 3/9/1710

%2 Ibid: “There is no such thing verily in the wowad it is impossible that we would consume Christia
blood. That wordevikomenwhat it is | do not know and | haven’t heard ahibut has been said out of
enmity against us that we cast lots to get Chridtiaod. We do not have any such holiday so that we
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“being whipped with a rod while the first Jew waietched with pulleys, gave it a
great likelihood that they were guilty, and saicani afraid of the Jews, thus
showing some hopes of his repentarite”

Also uchowski writes earlier about two other Jewdéch ych[who had died; usually
with reference to animals] in prison: those wererdibbi’s son-in-law, Jakub Szatip

and “the old Szmer®. Rabbi Herc died while being transferred to Saridanijail

because of the outbreak of an epidéfithe trial was suspended for close to eighteen
months. It was only at that point that Abraham, gbtihe deceased rabbi, named Michael
at his baptism, gave his testimdfythat testimony, along with Fruchowski’s speech

would consume Christian blood in anything, thatéser the case (Tgrtio tractatus intensissima God’s
name, | have done nothing. (U¥tus secundo — intensida God’s hame, | was not present at that”.

3 Ibid: “had | known that, then on my own brothemsad, | would have said it. What would we possibly
have done it for, and that child to bury, which eeen’t done, what they say about us. We spread the
news about the venemous air [plague] because ple@ae had died. We neither drained the blood aff th
infant nor see anybody who would need it. Verilg @o not do it, we do not need this Christian bjawod
may | perish on the spot before the eyes of Yoarc€s, and all those things are not true. (...)I\eri
neither the Rabbi nor anyone else was the cautbabkilling: because we don't either do it or néted..).
By God, | do not knowawey do not know, Gentlemen, we don’t consume it, @eehnot heard about it,
we did not torment that child to death. | do nobwnwhether the child that was found had been at the
Rabbi’s. That orphan child stayed with Augustyndh&burgess, by God, | know nothing, God knows
better who killed it, | don’t knowSecundo tractatus intensiuswey by God, don’t know, Gentlemen, had
I known it, | would have told you, | don’t knowertio Tractus intensissimieAwey | don’t know, Your
Grace, so help me God, do not know. Do whatevemwish, but if | don’t know, then | can hardly tgtbu.
Ustis primo intenseBy God, | know nothing, Christian blood we doodnsume, that child we didn’t
torment to deatHJstus secundo — intensiuswey by God,awey ach mir| don’t know. Who tormented
him, we do not use Christian blood. How that clodaine to the backyard of that Rabbi, | don’t knbistus
tertio intensissimeAwey by God, help me pleasai, ach mir,don’t know.”

3 uchowski,Processp. 297?

% Kowalski, W obronie wiaryop. cit. 223.

% uchowski,Process p. 290.

37 uchowski commented on that event in his usual éastithe rabbizdech’; in his Processp. 304.

3 AKKS, sygn 134, k. 95-96, 98Testimony of the proselytes Antoni and Micli&andomierz, 13
February 1711 Et hic subinde ad officium et acta praesentia ctarsu Sandomiriensia personaliter
veniens nobilis Antonius Celejowski, perillustiissdmodum reverendi Stephanichowski archidiaconi et
officialis Sandomiriensis famulus, in ordine ad omationem causae cum ludaeis Sandomiriensibus
respectu infanticidii institutae statuit officiogesenti suprascriptos Antonium et Michaelem neaphit
petens, uti noviter ex repertis documentis et aeotdus aggravantibus circumstantiis ab eis dejmsits
benevolas testimoniorum excipi <!>. Cuius affeaatiofficium praesens annuendo ab eisdem statutis
iuxta interrogatoria eo nomine porrecta examinaéstimonia suscepit idque in eum, qui sequitur, umad
Et quidem primo, ingenuus Antonius Paw owski neapieicognovit [Next, the noble Antoni Celejowski,
servant of His Most Illustrious Reverend Stefarthowski, archideacon and judge of the bishop’stdau
Sandomierz, having arrived in person at this Sarel@mown council court for the trial commenced
against the Sandomierz Jews for reason of chilahgjlbrought before this court the above namecdAINnt
and Micha , proselytes, requesting that in viewhef documents discovered and the increasingly grave
circumstances, their voluntary testimony be he@hg Court, consenting to that request, heard theope
appearing before it and accepted the following dijom from them. Firstly, the noble Antoni Paw duys
proselyte, testified:] “At that time | was in Rakdvhen in the past year Jews held tlsgim[country or
region-wide assembly], having also there businagds Mostek of Klimontow, for at that time | was of
Jewish faith. While there | happened to be at ketathere their scribe from Pinczow — | do not knehat
he is called — was writing on a sheet of paperebrdw, but he did not know that | knew Hebrew. ddoe
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to read that paper, which said that the Sandomédntzi — because from other towns they could gehdliat
blood, and the lot fell on the town of Sandomiemust get that Catholic blood, and that under péin
grand curse and being deposed from the officeldfir®nce the scribe realised that | can read Helne
turned the sheet over and | was not able to comtinading what else was theBecundpin that book in
which it is written about the blood that the Jewsah, calledZaur, it is also written that it does not befit the
Jews to inter and bury the bodies of those torntetteleath, but that they should be left at thegthey
were killed, for the reason that the blood would lmeve the same power if the Jews interred the body
itself. Whereas that blood they use for sorcermelg: <1.> to have favour with somebody, having
moistened a toe, in falling down, they touch wihthttblood some person and by this they procureufayo
2. also when they open and set up shops, in codeave luck, they put that blood in a vessel withia
shop; 3. also at their Easter, while celebratirgrttemory of the crossing of the Red Sea by thesbewi
people, they put on the table that blood and rejthat just as they had been led across the Red&ea
they condemned to death and spilt the blood ofsCkine Lord, and rejoicing they eat and drink wimer
times. The first time in memory of having been é&doss the sea, the second -- in memory of having
murdered Christ the Lord, the third time in memblyses’s having extracted water by striking [a rock]
with his staff when they had nothing to eat indesert, having baked bread on their shoulders witfie
with the sun and so they could nourish themselad.l know this because that bodkur is written in
Hebrew, it seems that a learned rabbi translagegditsends the pages to others. And so they att,lmave
read it.Tertio, at that time in Rakéw, when | was there and wireaw and read that sheet, there were
many (since that happened duringegmsession) elders from regional councils, not aivbbm | know,

just some of them, namely: Jakub Jelen from Sanelankrsl alias Jaszkel and his son and Doda tik cl
maker from Opatéw, Leyzer and the rabbi’'s son f@ayd 6w, the rabbi and Leyzur from Pinczéw, Chaim
from Olkusz, Jakub from KlimontévQuarta the past year | saw in Klimontéw how Jakub Jete
Sandomierz Jew, and also Lewek, Chaim’s son-in-taml, Jaszkiel, the one whose brother has drowned,
and Saul, a Nowe Miasto elder, were walking togetheome cottage. Observing that such senior peopl
were going to an empty place, | wondered what teaning of it was. So in order to find out, | wemthe
place where they held council, and there Jaszkigigsed that ‘his lordship judge of Sandomierz, \Wwhe
very bad will towards us, is at present in Opatie knew that the Sandomierz rabbi had a greatafeal
money, and he ordered that child to be torturedketith and planted it on the rabbi. He knows tladdd
have money, so he in going to order to slaughtereschild and plant it on me. That is why | feat ke
same thing happen to me as his lordship the Samdpiidge’. And they concluded that it would be
worthwhile spending ten thousand or even more gbttiat gentleman does not get the Opatéw regidn an
other estates from his highness the duke the Sairdp starostQuintg that | know well, that they have
very bad will towards his lordship the judge ansl lordship the judge of the bishop’s court and Hbé&m

to be their principal enemies since they curse thethe shuls”lam autem Michael neophita annorum
tredecim, olim infidelis rabini sandomiriensis tidi, recognovitfWhereas Micha , proselyte aged thirteen,
son of the deceased treacherous Sandomierz rabdkgander Berek — note of JTB}, testified:] “I
remember that on Friday afternoon, before the ahdd tormented to death, a tallyman, a Sandomierz
Jewish elder, who had arrived from Rada Rakowieclme to see my father. The tallyman gave my father
a piece of paper and they began to talk. | warddidten, but my father <told> me to get out sd tha
would not disturb them. And when my father told tméeave the room, and he and the tallyman alone
remained there, when leaving | pricked up my etaitseadoor and heard that the tallyman was saying:
‘You — that is, my father — have been charged lyréibis and regional elders with the duty of tortimeg

to death a child, and if you fail to do it, you Wall under a curse and be deposed from the offfaabbi,
but if you do it, you will be a rabbi in Witemburgtown in Silesia. The entire council will makeeof

it.". Later, on the third or fourth day, commotiarose around that child, and my mother told the
podszkolniko hide the child. But he answered: ‘Even if y@aveg me one hundred thousand, | would not
hide it'. And then my father, and | along with higtarted to prepare to flee, and my father told Jie
tobacco trader, who was present at that time: ‘@bsee the elders so that they confer about thigl.

Jele the tobacco trader answered him thus: ‘It is alyadifficult to throw the child over the wall and t
bury him there, because they would notice it, betmust go to his lordship the judge and tell hiat th
someone planted this killed child on us, then wiverdescribe to him in this way, then surely hisléhip
the judge will say this has not been by the Jearsif they had done it, they would not have make it
public’. When | was staying in Lublin,szkolnikfrom Szyd 6w came to me and said: ‘Don’t worry, |
spoke with one tribunal deputy who said that theea@ould be sent to the inquisition and we woulbebr
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for the prosecution, had undoubtedly the greatditence on the the verdict.
Majerowicz, Jozwowicz and Herszkowicz were giveattlesentences. The sentence by
beheading was executed on 17 November ¥713

The debate about the paintings. The subject of theesearch

The Sandomierz paintings were the subject ofelylipress debat® in which a
Jesuit priest, Father Stanis aw Mu$iawas an active participant. His polemic with a
lady of unknown name, an art historian by educatias been registered in the film
Ritual Murder. Legend in European Hist8fyy Andrzej Bia ko. She accused Father
Musia that, in seeking to remove from churchesphiatings depicting the murder
committed by Jews “on a Christian child”, he is sgyvhe seeds of the blood libel
prejudice in the minds of Sandomierz residentscivhiad been allegedly absent there
earlier.

The first, successful objective of the reaseatiphtdé Sandomierz was to
determine whether there are any grounds for thegehagainst Rev. Musia articulated in
the film*, which continues to be disseminated in the towthéopresent day. The charge

Catholics to testify in our favour and our casd efild well’. After that came Chaimowa [Chaim’s Wife
from Lublin, who gave me food, and asked me what aagppening. | replied to her that the Jew from
Szyd 6w told me that the matter would be sent éoitiguisition. She answered that, God willing, they
would give us money so that Catholics may sweag. Sdme Chaimowa told me that night: ‘Don’t worry,
because the judge of the bishop’s courts wantski® money so that our Jews are not racked’. ladpli
‘But he wants a great deal, he wants fifteen thod's&he answered: ‘Let him have even twenty
thousand'. And after she had left me, she senta@mervant boy of the Jewish faith, who said to me
‘Chaimowa, my mistress, tells you that even if thewat you, do not confess, because there is mooey f
Rzeszow, from the elders, and everybody is doieg thest, for they have already put together one
hundred fifty ducats, one hundred fifty thalersjatihthey have spent on gifts for various people&uae
taliter per eosdem recognita officium hocce aatis sonnotavit.[Such was their testimony recordgdhis
court in its files.] Ex protocollo relationum officonsularis Sandomiriensis extraditum. Stanislaus
Domagalicz consul et eiusdem officii notarius iusaimanu propria.[From the report of the Sandomierz
town council court. Stanis aw Domagalicz, town cgillor and sworn notary of the same court, by mynow
hand.]"

%9 Guldon, WijaczkaProcesy op. cit., pp. 33-34, alsouchowski,Processp. 335.

40 See for example “$l nad obrazem (z JoanBra sk , Dariuszem Bugalskim, Markiem Juszczykiem, ks.
Stanis awem Musia em, dr Jakubem S.Sito, AWfereszczysk , prof. Hann wid -Zi b , Halin
Bortnowsk i prof. Krzysztofem Kiciskim rozmawia Teresa Torska)” [A Painting on Trial (Teresa
Tora ska talks to Joanna Brska, Dariusz Bugalski, Marek Juszczyk, Fr. Stanidvdusia , Dr. Jakub
S.Sito, Anna Wereszczgka, Prof. Hannawida-Zi ba, Halina Bortnowska and Prof. Krzysztof Kigki],
Gazeta Wyborcz&7/10/2000.

41 See Fr. S. MusiaGzarne jest czarngBlack is black], Krakow 2003; W.BereK.Burnetko,Duchowny
niepokorny. Rozmowy z kdzem Musia erfA Meekless Priest. Conversations with Fr. MusjaVprsaw
2006.

2 producer: Association for Cultural Initiatives,akow-Niirnberg-Frankfurt/M and Religion Fernsehen
ORF Wien.

43 Fr. Musia 's name is mentioned with antipathy an8omierz. An example of the typical context is in
03W, an interview of 19/4/2003, the interviewe®isa local civic activist, who is open about hiseme
right-wing views: “What is the name of that priéstm Krakow who is always meddling? (...) Musia ,
right, a Jesuit, | think, in fact Krakow is altoget a den of such schemers ... here ... not ink«Zrmut in
«Tygodnik Powszechny«, Musia , the Bonieckis arartitk, before that Turowicz, you know, for me,
their role is not, you know, appealing...”. The samterviewee three years later: [2047W] “This Jesu
came here, Musia from Krakow, he kept coming feer@ bringing, even by coach, you know, various
learned-in-the-Scriptures typascgeni w pimie— an ironic expression, here used in referencews J-
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can be verifiedh rebours by determining if older inhabitants of the towrdats environs
are familiar with the theme of the blood libel, ahdo, in what circumstances they came
into contact with it. The research provided irrahle evidence that the legend about the
kidnapping of children by Jews is known to inhaitaof Sandomierz and the
surrounding villages and small towns across allgrgeps, aged 95 to 20. The material
cited below reveals the historical contexts in \aicat legend developed. Memorates, or
the recollections of would-be victims of Jewishigas on “Christian blood”, deserve
particular attention. The upshot of the researdieiar: Father Musia could not have
influenced either people’s recollections from the-war period or the memory of alleged
murderers, which are rooted in intra-family transsion.

The field research in Sandomierz had a furtheeaihje: to recreate the state of
local knowledge and memory about the Jews. Thatareh was carried out by a group of
close to 40 students of the Institute of Appliea¢i8bSciences at Warsaw University, the
WU’s Inter-Faculty Individual Studies in the Humtes, and cultural anthropology
students at the Collegium Civitas, working undersupervision. That field work lasted
one week, between 23 and 29 October 2005. Substigubree members of the research
team carried out individual work there. The reska@ioup’s visit to Sandomierz was
funded by the Embassy of Frafitéhe WU'’s Institute of Applied Social Sciences and
the Collegium Civitas. The sound recordings antr&dords of all interviews are kept at
the Oral History Archive of the Institute of Appdiesocial Science of Warsaw
University.

The summary below is intended to serve as a piats@m of the material
collected, centred on two fundamental issues:

1. Blood legends in the context of the Sandomiaintpgs, and

2. Their contemporary context, which comprisesftilewing issues: Jews and Poles
prior to World War II, knowledge of Jewish religiamd customs, the Holocaust through
Polish eyes, and Poles and Jews after the war [WCTLUDED IN THIS PART OF

THE REPORT].

| will keep my own comments to a minimum and ket interviewees speak for
themselves.

The interviews are marked with a page number tten&V, to differentiate them
from the reference numbers of one hundred bloaa tibrratives, which are marked with

translator's noteflaughter] and so forth, and, sir, has already been callédévyen”. See below a vaguer
suggestion that Fr. Musia is of Jewish descert6¥2 “Fr. Musia , who is dead anyway, he was also
involved in this and publicised it, toe.Why would he care about it?>- He was a priest, but then there are
a few Jews among the clergy as well. Just becaesehiad been saved by Poles, by monks”.

4 A memorate is a technical term for the tale dégugi a personal encounter with supernatural beings
paranormal event, interpreted in terms of tradéldolk beliefs. E.W. Pomerancewdijfologicheskiye
personazhi w russkom folklorigloscow 1975, pp. 10-11: “No matter how doubtfulesvent mentioned in
a traditional tale, no matter how improbable arsegé from the life and miracles of a saint or stdrgut
lesovi[forest people], water nymphs or magical treasutresnarrator represents it in the form of a report
example or event with which the entire communityasy familiar, and to which, moreover, he or his
relative, an interlocutor he met by chance, oraidental travel companion of his has been been an
eyewitness”.

4> Our especial thanks are due to Mr. Jacques-Yves, Raltural affairs attaché at the French Embassy
Warsaw.
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a number from 1 to 100 + letter M), making it pbssito locate them in the interviewee
index'®. All boldfaced textwithin the quotations indicate questions and other
interjections by the researchers. | itaics and_underlinéo mark the voice of a second
interviewee and a third interviewee, respectivelgenever such participated in the
conversation.

Part 1
Blood legends/Sandomierz paintings

The research has rectified many of our precongegtisuch as the supposition
that the pictures displayed at Sandomierz cathedeapresent in the minds of the
residents of villages and small towns near Sandangethe same degree as they are in
our own. In fact, many people living in the surrding countryside, as well as in the city
itself, have never heard of them. Some individfials$ it hard to believe that such
paintings hang in a church and suggest that thi imeisome sort of anti-Church
propaganda.

[293W] — So you have not heard about the so-called rituahurder and that it
is depicted on a painting in Sandomierz cathedral?

- No. (Surprisg. There’s something like that there?

- Well, there is a painting showing a Jew Kkilling &Christian child for matzah.
Have you ever heard that story in your neighborhood

- I don't believe there’s such a painting, | ddo&lieve it, because, after all, (...)
now there’s supposedly amity, right? The Pope Hiinides, made the
reconciliation, like. Now, right here, take lask, these haddifkScome to

Le ajsk, they always pray there every year”.

However, once they have been convinced that theipgs do hang in the church, the
following reply ensues:

[301W] “But, ma’am, since they are in a churchtm®body’d have allowed

such things to be hung there if it hadn’t happehedgss(...)... Since it hangs in

a church, then — and I’'m a Catholic — | think themast have been some truth to
it! Not in our time, but maybe several centuries,agaybe several centuries ago!
If it hangs in a church! Because, ma’am, if it hatheen really the case, then they
wouldn’t be there, it seems to me, | think so!”

When people are asked whether the things depictedeopainting are true, our
interviews say:

[2122] “It's possible: since it's been here forreany years, if this hadn’t been
true, they wouldn’t be hanging there, and the didrtake some stand on it; after
all, they’re for the reconciliation of all religignright?”

6 Not included in the present report.
47 [sic] Incorrect fusion of “hasid” + “tzaddik”
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[433] “But do people believe in the story on the paintingth what’s depicted
on the paintings?

- Yes, well yes, | guess. | think it might have hdike that once. Surely no-one
would have painted it just like that”.

Even a member of the local branch of M odAfészechpolska [Pan-Polish Youth, a
nationalist youth organisation — translator’s ndtefjeves that a church is not a suitable
place to exhibit similar pictures. Neverthelestgrah moment’s reflection he also
succumbs to the power of the narrative:

[543W] | think [the painting] should not remain fine church], on the other hand,
the painting wasn’t made by accident. Still, sormgghike this...l don’t know.
Something like that must have happened”.

Can the Sandomierz paintings influence people in ste way?

Can they spread some knowledge?

On this issue there are conflicting opinions. Aé&te interviewee | have cited
before claimed that if something is located in arch, then it must be true. A different
view was expressed by a Sandomierz monk:

[36-37W] “I think the existence of such a paintitige existence of a certain
story linked with the presence of that paintingesloot influence people, since as
you have seen, left to themselves people are aréifit to it. (...)

- So the painting does not propagate such a vision?

- No. Your question is a question asked by outsider) What's more, if people
come here who have an interest in the paintingltrnatively, are interested in
the issue of commenting on it, to provide a comnfiemh the outside. Not from
Sandomierz.

- We have heard about individuals from Sandomierz wo are interested in it.
(...) I think that, in principle, what | have encdered in Sandomierz is zero. Or
one hundredth of a percefit”

In a sense, the following remarks of female redislefiM ciow and Sokolniki confirm
what the clergyman said. Yet they show the isswedantext which he probably would
not have liked:

8 |n Sandomierz, and precisely among indigenoustiitéats of the town, as this interviewee suggests,
encountered manifestations of considerable seitgitiv other people’s religious feelings; see, for
example, 1892W: “For example, at this moment theeegarbage collection shed standing next to the
synagogue. | must say that it is disrespectfulynopinion. No, that didn’t sound right — welljstsimply
boorish. Well, next to the synagogue? | can’t imaghat | would allow a rubbish heap to stand by St
James’s church — or anyone else would have alldtvedthe same place. After all, it was for theine [
Jews] some sort of a symbol, too”.
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[708W] “When you see it for the first time thendeasgs it must seem such,
hmmmm... Some may say that it shouldn’t be locatedchurch, but local people
are used to it, just as you can get used to eviag/th

[1139W] “... many people ask me why these pictutfest murder, are in a church.
- Who asks? Your acquaintances?

- Yes. My acquaintances.... And together we pongMhy is it placed in a
church? Such a horrible murder? Why is it allowed ichurch?«”.

A different view is held by a clergyman associatéth the Sandomierz cathedral, who
believes the paintings in the cathedral to beh@first place, a call for tolerance and,
second, a grand metaphor and a protest agaifsirtian. It appears from his statement
that the abortion underground in Old Poland waslaited by Jews:

[1352W] “- for me, that entire cycle of de Prévot’s is a sevidich is calling, as
it were, for the cessation of any and all fanatighat beget such... err... or
other murder of another person, hatred... err, aisdgthe program in which
also that specific painting finds fulfilment, whighalso a call against some kind
of fanaticism, against unverified accusations amtbgth, that is the version here.
And perhaps this is a painting about a problemithebming to light ever more
frequently, about the problem of abortion, whichswarried out, but nobody
talked about it. It used to be saiddistinct words] that it was exactly them who
were suspected of performing, of knowing how tdqren abortions.

- Jews? Right?

- It is not known whether it was the Jews who didi someone else, and the
aborted infants were just planted on them..”

A local historian opines that making an issue dutaw the paintings are preceived by
Sandomierians is an error, “falsification and sénsalism™>:

9 The interview record presented below illustratesdutrage felt by two well-educated Sandomierz
residents, members of the Grassroots CommittethéoRestoration of the Cathedral Cemetery, whantese
the fact that their town has been reduced to biiegetting for the painting at the cathedral:32%/] —
There was a time when scholars did not take améstén it, and it seems that then the matter diedn
somehow= Those are such scholars ...(...) ... scholars .olach right ... If they all had just pulled out

of this! [Almost shouting] Realised that this is a normal matterAnd now this matter is completely

toned down?— | mean it is not toned down, because when ang dewe to Sandomierz, the first thing
they do ... --The only thing, a phone call there.... they come, to the synagogue, and they run To-

see the picturel- ...to the cathedral. Another thing is-.And people, Sandomierz locals watch astonished.
And, well, with indignation. Because it arousesoms kind of intrigue.= There are so many sites in
Sandomierz, | know them personally, | took the atie of the Holocaust Museum in Washington around
Sandomierz, a colleague asked me to, and, well todwvanted to visit, not precisely that, but a#tes
associated with the ritual murders in Sandomierd,that was the only thing he was interested imthe
course of our conversation, our sources wove o tliscourse on the painting some themes from the
most recent period of history. The first of thesemes had to do with Jerzy Koski, the author of the

novel Painted Bird and the second concerned an unverified wartimerm@ation to the Gestapo: [934W]
“Why does nobody talk about Koski? He spent two years in Sandomierz, but he dichdmit in his
memoirs that he has an East European backgrounetéath Poles saved him here in Sandomierz! And he
repudiated them. What a turn of mind¥es — Up to the present time With indignation ] And his later
slanderst Well..The building in which he used to live il standing.— Well, two buildings. While he...
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[929W] “This is simply the normal state of thin@$is picture was there and that
situation was considered normal. In contrast, dtgngt to approach this matter
through «what do people think about it?«, that $jmgo to speak, annoys people,
it's badgering people. The painting has been haréhfee hundred years and
didn’t bother anyone, but for the last seven yease or less, its hanging here
has become a national tragedy. (...) This is distorsensationalism, isn’'t it? In a
certain town in Poland there used to be severabtifi dozen or so, such
paintings and such events. As it happened, inttivat the paintings were lost,
removed in the course of history, but here it heanbhanging in the cathedral for
three hundred years, and this is a tragedy, amaticagedy is made out of it”.

A local teacher is also of the opinion that thenpiag’s influence on the local population’s
attitudes is nil:

[408W] “This topic, it's non-existent, completeBut that's not all, as a matter of
fact, it has been created by the media. Myself,wst®wing young people
around, because | work at a school and do it oftetl, nowadays there’s been
already there for some time a short inscriptiorma@mall tablet, but when
showing young people around the cathedral, | mao@ra of placing them

before that painting and asking them what it meaobpdy at all, absolutely, had
any idea what it mearfs and | think that for an average resident therinfition
that a ritual murder is depicted on that paintthgt information came from the
press. But this is not really present at all in¢dbasciousness, at all. And not only
for people, let’s say, well, regardless of theineational level. The awareness of
this is... Not long ago, for example, | spoke witman who is a student of
Sandomierz history. And | told him that a similaimting exists at St. Paul’s,
beside the one at the cathedral. He didn’'t know tielearnt that from me,
despite being a tour guide in Sandomierz and haatnipterest in . So this
problem doesn’t exist at all, at all, and... | melagré is a problem, but the
awareness that such a painting exists there, tichta thing is represented in a

And why it is not mentioned that Wasserman, a Jew; in 1943 ... that was a pogrom of the Sandomierz
intelligentsia and ... and who gave the Gestapo dideesses of the intelligentsia? Goldmam ¥id-

That is not mentioned because this is Yes. | remember him.But if we're telling things, then let's tell
everything or let's not say anything!”. One moreaw illustrating how current events affect thepdie
about the paintings in Sandomierz: [936W] “Pleagad understand, there was the following situation
several years ago, a resident of Sandomierz is &dhaslim countries. Been here for many years. He
wanted, so to speak, to explain something to askeftourist] group. Before he realised what was
happening, he was lying on his back with UzieslJanpressed against his head. Have a nice tai#tk .t

| talked to him, he was in shock. Each group tlisits; | don’t know if this is the case at presémitt at that
time was accompanied by two Mossad agents with.adtso 1341W: “lthe debate about the paintingk
was provoked by (...) bigots and idiots, someone ishintent on upsetting Polish-Jewish relations”.

%0 Cf. the statement of a native Sandomierz woma2B\[@] “My father, for example, valued that picture
highly, not in the sense of enmity towards the Jdwsonly as a legend, right? One of the pictisesich
...- And he related that legend to you, if you like?it would be hard to say that he related it. Right.
You were just aware that such a legend exists¥es, that it exists. Right.”

°1 Cf the statement of a girl from Miéw near Sandomierz, aged 12: “at St. Paul’'soixghJews murdering
Christian infants”.
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specific way, doesn’t exist at all in the gene@isciousness. The painting
became well-known after the publication of presigias’.

- And on the Jewish side?

- | think that it became known on the Jewish saewhen the Jews read about it
in the press. You should realise that, after allysldid not go and still do not go
to Polish... and especially before the war, to Patisrches™.

Another interviewee claims in turn that in this dayd age the painting cannot have any
impact when compared with television. Unexpectedliysions to a “media conspiracy”,
linked to the Middle East, appear in his remarks:

[2027W] “- [the painting] lost its power long agdiecause, because in those
times when this picture was created, was created 890 years ago, so... it used
to convey a certain message... the painting wastais communication... a
certain ... the painting was a certain manifestatiReople were illiterate then. At
present we get so many atrocities in connectioh teievision, and the Middle
East, and with the Jews and with the Palestini@aghat everything becomes
shallow, bland, and in general it is lukewarm tempared to what we get
instantly at present.

- Well, but, if you will, in television we have medh reports from... from the
wars that are being fought in reality...

- But someone selects them for us, someone... pgeeTh to us... in a suitable
light, they are not objective...”

The next interviewee, an influential representatiféhe Sandomierz elite, claims on the
other hand that the painting might have had sonpaatonce, but has lost it due to
changed circumstances:

[904W] “In other words, you don't think that, for example, that painting in

any way, the painting itself influenced the way pgae thought about...
precisely the Jews, that, that it didn’t create soma legends in the vicinity (...)

- You know what, ma’am, | can’t, | can’t anwer thilecause unquestionably it
played a role, so to speak, in the community, atdbe time when it was painted,
right? During the trial, probably shortly after tti&l, it was hung ceremonially in

2 This is contradicted by the statement of an 83-péhresident of Dwikozy, who had earlier lived in
Denkowo near Ostrowiec Swietokrzyski. Without bessied any questions, he talks about the painting a
the cathedral, referring to its context of matzadmwith blood; he also denies that he had heaytthiag
about the media debates around the the paintih§51V] “When you enter the cathedriadicating with
his handd, right there on the leftifear] the entrance, there’s a painting showing how Jeutsa Catholic
child in a barrel and drain the blood from the @dhimmediately on the left after you enter, oh! Thaow
it is. | am not imputing anything, because if egemething’s just in the cathedral, then then thaickto be
something, §mphatically] if this is so in the Church, there is such aynietin the cathedral, a huge
painting, so (...) something like this must haveeon if such a painting is even just in the cataledAnd
the same interviewee further on: [1053WRgdsearcher’s question:} And now there is some sort of
fuss about those paintings in the cathedral? Well, that | haven't heard”. See also 1128W.

%3 Another source says that Jews walk around theedegheven at night: [L407W] Fhen it is opened at
night? - No, well, by request, they pay, so they openritthem.— Why at night? — Why exactly, | don't
know. They look at it at night.”
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the cathedral, then undoubtedly, yes. But in myiopi, from the onset of, as they
say, television, then... that scope of learning alloeitvorld, because that's also
an element of learning about the world — right®mpletely changed for us
again. For it used to be possible to show the wadgl, customs, right? Or, or
some events, on the basis of which a mother caillel her child to see, perhaps
to warn against something. And then that paintiag surely significant. Whereas
today[with amusement],in our age, there’s nothing like that at all sitnot
present in upbringing on a daily basis”.

Some interviewees call the entire difficulty witfetpaintings “imaginary”, suggesting
that it has been thought up by “the JeWsdthers, however, disagree with that view and
claim that it is not right to speak that way sitice paintings proclaim a historical truth:

[03W] “[P., a local civic activist]That was «Gazeta Wyborcza«, which is, if you
will, a leader in such issues, which must have limsaked up surely by
«Tygodnik Powszechny«. Myself, | didn’t follow thgbu know, since as | have
told you, | have no particular interest in thisithi because | think that we have so
many other issues and real problems; this is yeth@n imaginary problem,
imaginary...

- [*Senior”] No, not imaginary, since the fact did occur”.

The statement of a young woman recalls a compleiélsrent impact of the picture, an
impact that has not been taken into account yateki@mple shows how easily the
“obviousness” of the blood libel may be reversed:

[1336W] “I have had some experiences related niyt tonthe «massacre of the
innocents« paintingshe is refering to the painting depicting the blod legend;
we will say more about this expression belowhut to all the paintings that hang
in the cathedral. When as child | used to accompayiynother to the church,
there was nothing but death, murder on each painfirpriest kills a priest. A
priest kills a child. A child is hanging on a crpsemeone is torn into several
pieces, and that was cruel. That church is the teostying church in the entire
Sandomierz, and that'’s all that remains for mg. Maybe for us, Sandomierz
residents, used to such pictures in a churchgdttesn’t have any importance;
however, those who come as tourists are shocketiatthey see in churches.
(...) This is precisely what is the most importaht massacre of the innocents,
murder, murder of kids. Those were little kids ttisashown with precision, and
for people who come here, this is precisely soactastic, exactly. That painting
in particular shouldn’t hang in a church at allaiplace of the sacrum. The only
place for it is in a museum.

- Well, who is murdering whom on them? Jews, right?

- No, these were priests who murdered childrendlearly, this is the massacre of
the innocents, it's obvious that these are Jewhddren who are being murdered.
- Ah! Jewish children? By Christian priests?

> For example, 1274W: “worldwide Jewish smear cagpaigainst Poland”;1300W, a parish priest from a
locality near Sandomierz: “Jews rule the world”.
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- Precisely™.

What exactly is shown on the painting?
When asked about the painting, residents of thesssarrounding Sandomierz say:

[516W] “there (...) is a barrel with nails, into wh they threw children and that
blood...

- But who? Jews?

- Yes, the Yids prohibited thigérlier this source said:“Because they came
here... a delegation from Israel and they banneghbgving of tour groups
around the Cathedral, to show that painting.”]

- But it was Jews who threw the children into the barels?

-Yes.”

[1241W] “they represent... err... this thing about Jewpposedly murdering
little Christian children, there, to drain theiobt for matzah”.

[1265W] “It is under the choir in the cathedraldanis really presented like that.
There is this device, this wooden machine, andld bas been thrown into it, as

it were (...) [L266W] On the picture there is algaiing of Jews and a wooden
device where you can see the child’s body beinghed, and the legend says just
that, that the blood from that child is added i@ blaking of matzah.”

[1755W] “that ritual, associated with the killind kosher animals, was depicted
here in connection with the killing of a child”.

When they describe what can be seen on the pagniimgnost cases the interviewees use
the 19"-century term “ritual murder®. A female Sandomierz cathedral guide says:

[2124W]“The ritual murder? | will tell you. There is a bglthe blood is drawn
completely out of the young body... well, it is difilt [to say] by what method,

in any case what we can see is that there is ttiid, @nd they are all standing
round; anyhow, if you have a free moment, you aathgre. As you enter by the
main entrance, on the right hand, there is one-bkbwing up of a castle, and the
other — the ritual murder. You can see a baby timetigat barrel, you can see a
vivid imagination...”

Someone else defines the subject of the paintirfithasnassacre of the innocents”

> This reversal also appears in the statement 6fye8r old woman: [1400W] “No, we are talking about
the cathedral and the painting that depicts alrmtuader committed on the Jews.".

%% For 1248W, 1298W, 1400W, 1600W.

" A contamination of “the massacre of the innocefts), typically associated with the “ritual merd
iconography. See for example 442W: “it was bacthatime of Herod and those what’s-their-name,
ma’am, that was in the time back before Christ.tThes still, ma’am — | don’t know, if they paintéd
later, because | don’t know... the history of Sandomima’am — but those pictures, all that was back
during the other times, old times, back, ma’amiflegends or something else that they paintednid A
maybe, ma’am, that's how it was under Herod, buatater, no”. The second biblical association ie th
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[2118] “They depict some ritual slaughter of Poldtildren, just like at St.
Paul’s, yes.”

The Massacre of the Innocents by Giotto, whichudek the following inscription above the painting:
.Inique <in filios> luda <et> effuderunt sanguinémmocentem in terra sua” [JI 3,19] ; and at th&dyo:
Mt 2, 16: “Thus, Herod (...) killed all the childrevho were in Bethlehem”; the illustration is fr&dg-
Cz owiek w opisie ewangelistow. Nowy, synoptycerskmad czterech ewangelii w jednej na podstawie
tekstu greckiego z objaieniami[God-Man in the Description of the Evangelists. AvWNSynoptic
Translation of the Four Gospels on the Basis ofdheek Text, with Explantory Notes, edited by Fr. W
Szczepaski SJ, Rome 1914,

Other statements (by a male resident of Sandoraredza female resident of Tarnobrzeg)
reveal that visitors to the cathedral do not comliate the painting very attentively — as a
matter of fact, paintings from two different chueshhave blurred here:

[29W] “ — you can see the little hand of an infdmre, a fragment of its trunk,
and that man who, say, is cutting through it witwaord... a knife or a chopper.
- And that one child was...?

context of blood legends is the escape from E@gtyell as Abraham’s sacrifice, see for example 712
713W: “Because it said in the Scriptures that ntatzas for Passover, and the blood, well, as theafig
the lamb, on the doors of God’s anointed. ThatisnftheBible in the Old Testament, right? Lambs were
killed so they could be anointed. And earlier owdts also written that innocent children were chcesed
the hand stopped over | don’'t remember whom prisgigdio was to offer his own son as a sacrifice. He
was not offered and it was then they started 1d&ihbs, animals”. Another interviewee gives the
following names for the painting at the cathedE313W] “the massacre of the innocents, no child’s
murder, Christian child’s murder, and also, letig,d have come across the circumcision of a Garist
child”. For the massacre of the innocents as tlietipg’s name see also 1946W.
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- I didn’t even notice that, perhaps one child...sogmeains, a little hand,
something...”

The painting is so darkened that some of the visyirad to hard to distinguish “the
barrel”, so they speak of “a small ring with nails”

[402W, an exchange between two female soureé&Gh that painting there it
shows how, well, a Christian child in this smatigiwith nails, and over here the
Jews laughing, pleased with themselves, and thadlda@ropping into a vessel.
The picture must have been painted in tH& dahtury.

- Well, but then it was the time of those, what wWa3 here was a pogrom...

- Not Jewish pogroms, not pogroms, those were ragrpms. That's too big a
word®,

- Pogrom is too big a word.

- Well, simply of some such dislike for the Jews.

- But it was not only dislike, there were also...

- It was simply attested that someone, some Jewe&stfihdistinct].

- But several people died there th&n

%8 Guldon and WijaczkaRrocesy o mordy rytualnep. cit., p. 17) date the first pogrom (using tiéren
themselves) in Sandomierz, associated with rumbarribual murder, to 1639. See. Akta miasta
Sandomierza (ksgi miejskie) in the State Archives in Sandomieranuenscript 10, p. 376.

*¥ The female sources cite a fragment of the booktemrby one Rawskitéxt read out from the book,
included in the record of the interview] «In the Miechocin parish registers we come aceoss
characteristic note about a ritual murder committed arnobrzeg Jews«. And here is the quotatiam: «l
the year 1757, on the day of 19 April Wincenty viwas name Berek, leaseholder of the Miechocin
brewery, baptised before being executed, was bunéeér the Dzikéw church. Likewise buried in the
same church was another man, also baptised ureleathe of Pinchas. They, as well as those named
below, in a cruel manner, as was demonstrateckicdiirt’'s examination, murdered a 15-year old boy
named Bart omiej Kubacki from Miechocin. Josek Sakoand Lejbu were condemned to be burnt at the
stake [as] being too obdurate in their disbeliebslk, a third, died under torture. There have bésen
several other accomplices to that disgraceful creme they were sentenced to death by beheadihg.’ T
executions by burning at the stake and by beheddwoigplace on the field called Ciebuchowie, wheere
sports stadium is located at present. Suicides alspeburied at that place, whereas criminals Wweahed
at a stake by the town jail«”. On the subject &f #itcusation in Dzikow in 1757 see Guldon, Wijaczka
Procesy op. cit., p. 34 and 39-40; also there (after: Mrbtak Obecny powiat tarnobrzeski wvietle
metryk parafialnych z XVII i XVIII wieThe Present Tarnobrzeg County in Light of PariglgiBters
from the 1% and 18' Centuries), offprint fronXl Sprawozdania Pastwowego Gimnazjum im. hetmana
Jana Tarnowskiego w Tarnobrzefil™ Report of the Hetman Jan Tarnowski State Gymnagium
Tarnobrzeg, Tarnobrzeg 1928, p. 20). Latin origofehe extract from the Miechocin village parish
register: ,Anno 1757 die 19 Aprilis sepultus esh&&ntius in ecclesia Dzikoviensi, ante dictus Berek
arendatarius braxatori Michociensis, ante supptichaptisatus. Iten secundus in eadem ecclesiatgspul
pariter baptisatus, dictum Pinches. Supra nometatifra nominandi crudeliter (ut patuit ex
inquisitionibus) necarunt puerumannorum 15, dicBemntholomaeum Kubacki, de Michocin. Szkolnik
Josek, Lejbus ad rogum, damnati, nimioobstinasuia infidelitate. Tertius Mosiek post corporales
confessatas mortuus. Fuerunt et aliiplurimi huiefndi sceleris complices, in quos ex decretotsteti
captivatio“. Guldon and Wijaczka write that thetinc of the alleged murder was still alive in 178é¢ the
same authorgrocesy in particular, Annex listing source materials Bpp. 156.
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An 85-year old female Sandomierz resident, whorstthembers how the Jews stood in
the cathedral next to the painting in question atiomal holidays, struggles to recall
terminology including the attribute “ritual”.

[424W] “-In the cathedral, there is even this pietwhich shows that ritual thing
... (...) There is this legend, since | believe iaikegend, but it seems to be about
exactly the kindnapping of Christian children ahdttblood... But perhaps this is
related, because it is said as though they welEgypt, when Moses led them out
of Egypt, then all the doors were well smeared Witod; what | don’t know,
however, is whether that was their own blood oriigy blood. So maybe that
remained, people preserved it in memory in this way The picture is almost
under the choir. Yes, when people go there, thely & it. But as to paying
attention specifically to it, | would say that who knows, someone may get
interested in it, but ordinarily they don’t. Forample, there were national
holidays, let's say on the Third of May , ElevenftiNovember, then Yids also
came to the cathedral, but only stood under thé&.cho

- And why did they come to the cathedral?

- There were also Jewish town councillors, thos#sYiere town concillof&

- That is they were simply celebrating national hatays.

- They celebrated national holidays, indeed.

- When was that? Was it before the war?

- Well, yes (...).

- But this means that they would come and stand uredt the choir?

- Stood under the choir. The only thing | can’talécs if they were, Sir, [whether]
the shops were closed and whether they were théralve ten commandments or
just the rabbi with a retinue.

- But that picture is located right under the choir, they stood next to the
painting.

- Yes. They didn’t say anything about it, somehbeytdid not react to it”.

Distortion of the expression “ritual” appears alsohe statement of another interviewee
who links the legend with various contemporary ¢sen

[495W] “- ...It could have happened somewhere disehere in Sandomierz

something like this didn’t happen, and they havgddack to history again.
- So it did happen somewhere?

- Well, maybe it did. And it still happens todapes$n’t it? Are there no

murders?! This seX%t[probably: sect] what's-its-name... Don't they wrige

young person was murdered, a young man was murglered

¢ Town councils in Sandomierz under the Second Rie{@®18-1939) always included Polish Jews, see
R.Kotowski, Sandomierz mdizy wojnam[Sandomierz between the World Wars], Sandomier819978,
79 etc.

®1 On the subject of the sect see also a male cathgaide: [1169W] ,- A cathedral guide] Well, dear
ladies and gentlemen, let us consider this: Hageetheen any sects in Poland? t¢ur group:] Sure. -
[The guide] Have there been any ritual murders in theses8efthe tour group:] Well, yes,
occassionally... -The guide] Right? Six years there was that affair with saganists. Then in this case,
could have been there any Jewish sect?®e four group:] Well, it's possible. - The Guide]] And such
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- But when was it? Because the paintings are alregald...

- Errr, it must have been even before the Tataragainst Sandomierz; there is
still that hat...

- Yes, I've seen it. But people, how to do they reato it? What do they say
about it? That in fact they used to kidnap childrer?

- Nooo, people here, as such, don’t mention angthio. One thing that | know,
however, is that the Jews, they didn’t acceptef@mple, that meat come from..
that there would be blood in meat, because that wasurder. Well, today too,
for example, the Jehova faith allows that..., becdwsetalked to them, in my
apartment block there is a Jehova [Witness] fanaihd they killed a pig. | say:
«I'd buy blood sausage from you«. [Reply]- «But @an’t usefarba« [blood].
Well...”

People active in local radical nationalist circdee also quite familiar with the
expression “ritual murder”; they are also very wekpared to discuss the Sandomierz
paintings. For example, an interviewee from StalMala:

[597W, the interview could not be recorded] “he Wne..) precisely in which
year the painting [in Sandomierz cathedral] waste@, and also who was its
author. Gave us this information on his own inti@tiUsed the expression «ritual
murder«. When asked if the scenes depicted ondimtipgs actually took place,
his answer was yes. There were trials held, asidtref which the Jews were
convicted of «ritual murders«. He is also of thenam that there is no reason to
remove the painting. He related how he had ovedhaa@athedral guide who,
while standing next to the painting, related aystisout Jerzy Kosiki®%, who
had presented the Poles in an unfavourable lighisithook. The guide said the
paintings should not be pulled down because «gibess smeared us, we're
displaying these pictures because they incrimitietelews, and not the Poles —
since it was the former who committed those mukdéeFhe source strongly
supported the guide’s opinion. As some other pbiatstated that the Kielce
progrom broke out within the same context, t85...

sects could have engaged in ritual murder3he our group:] Of course.- The Guide] Precisely! So
what's the problem? This is just the documentatiban event that was true!”

%2 The afore-mentioned Sandomierz cathedral guideregetne Jerzy Kosski story into in his narrative he
delivers to almost every group of visitors; thisweed, for example, on 28/10/2005, when we were in
Sandomierz, 1170W: “It is being said all the tirhattPoles are anti-Semites, but this isn'’t rigtdliat
These Jews are ungrateful! My father and his matheltered a 9-year old Jew during the war. Theked
their own lives while they were hiding him, bakeaehb for him at night, drove him from one villagethe
next. And after the war, that boy, who was raised educated in Poland with Polish taxpayer’'s money,
left for the States. And over there he wrote aldibe book against Poles, that is B&inted Bird Well,

Kosi ski (...).He wrote in it how bad were the Polestf@ Jews. My grandmother was the model for
Marta. Another American confirmed later that allé3oare anti-Semites. But how can one say th&aidls
are anti-Semites! (...) These Jews want only torgetpositions of power and to multiply. Because
consider this, ladies and gentelmen. How often @oRslish family have more than two or three
children?*.

63 About the Kielce progrom see separate discuspiodX.
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The final two statements differ from the rest. Tingt of them comes from a young
person who does not believe in blood legends andiders that Jews are owed an
apology for the legends. This person refers t@#ieting in an unusual way as a “sign of
remembrance” of the Jews who are no longer presesdandomierz:

[1606W] ,This painting’s quite brutal, it depictha Jews who are carving
people... But it is also some kind of a sign of rerheance that Jews used to live
in Sandomierz; it just needs to be explained, h@wnethat such didn't take
place”.

The second interviewee admits that the paintingsd@scribes them later as “the daubs”)
may shock and disturb; nevertheless, in this iet@ee’s opinion, they should remain in
the church — precisely as a sign of shame:

[523W] “in some sense, it hurts that such objentsfaund, well, say, within a
sacred sphere which should be the sphere of peadewe, well, of truth,
understanding, kindness, co-existence. It is tnaémay shock a bit and disturb
the internal order of a Catholic, but on the othend | believe that these pictures
are some sort of testimony, nevertheless. “Sineselpaintings were created, then
it seems that they were believed, it seems thdt s the Church'’s attitude to
the Jews, it seems that someone worked to booss fieelings. That's

disgraceful. To assess that fact from a moral getsge is one thing; [to

preserve] a trace of such thinking is another. fsltrace should be kept there
as a kind of reproach.”

Other forms of authentication of the blood narrative, besides

the gravity of its location

When confronted with press articles calling fae temoval of the paintings,
Sandomierians attempt to verify the blood legendsttich the paintings in their
churches seem to attest. Ten forms of such autaiotn have been noted: verification
based on the authority of: a historial source, siparent, a bishop, a nun, Cathedral
Custodian, a Sandomierz cathedral guide, the deecSknior, or one of the oldest living
Sandomierz residents, a book, and also ... thenketteThe last and tenth form of
authentication | call the structural authenticasamce it is baﬁs4ed on the association of the

blood legend with Christ’s death who died “by exgaation™".
a) account by D ugosz

[22W, statement of a grammar school teachgr “This is a famous trial against
Jews for child-killing. The Jews were accused oflkiapping Catholic children,

% “The death of Christ occurred due to heavy blegdiiom his body during His cruel passion; aftBag-

Cz owiek w opisie ewangelistéw. Nowy, synoptycerskmd czterech ewangelii w jednej na podstawie
tekstu greckiego z objaieniamj oprac. ks. W.Szczepski SJ, Rzym 1914 p. 339, footnote 9. Cf. also

below: Structural Authentication.
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murdering them and using their blood in some r¢wdltheirs. This was recorded
even by D ugosz, | think. A celebrated case andwthentic fact.

- Hm, but this is just a legend...

- This is an authentic fact”.

b) account of one’s father

[2118W] “it was already my father who told me thatumour was circulating that
the Jews catch children to get their blood, becgusgneed it, that they murder
them, in some basement, yes. And that's why there whose incidents with
Jews, that they were [?] right, well. One thingohd know is whether in
Jedwabne it wasn't just like in that case. Wellaity case my father told me how
it used to be before the war, as my dad usedltm&glsince he was born in 1892,
was familiar with these matters, such all”.

c) account’s confirmation by a bishop

[24W] “As far as | know, (..) this is most likely onerdred per cent true. That a
faction of the Israelis somewhere, maybe in tH& dghtury, such an incident took
place, but it'd have happened not only among theels that murders of children
are allowed. (...) That may not have been a sixte svould you call a sect in that
century? Maybe it was some...tiny deviation, sombamtox probably:
heterodox. Hard for me to explain. Because | don’t know ghimciples... But
something like that did take pl&eAnd on this subject, and this is important, our
former bishop spoke out; Wacl&wa worthy man, he is a senior bishop, retired
now and he’s reviewed it in the archives by hinféefhere is a tendency among
contemporary Israelis to abolish this, so thatauldn’t be on a mass scale. This
doesn't interest me...”

d) confirmation by a nun

[2121W] “-Going back to the paintings in the cathedral, do thy depict
historical truth?

6524w, the same interviewee, see the theme of thle&progrom: “that incident in Kielce after the
liberation also began with this. Israelis returnfrgm the Soviet Russia murdered a child“. Th&enent
reveals the survival of an old theme dressed ievaand “politically correct” (to the intervieweaisind)
terminology.

% It seems that precisely this statement is alluded the following fragment of an article by A.QG,
“Troska o mord rytualny” [Solicitude for the Ritullurder], part of the “Reality or Dream” serigSgzeta
Wyborczadate to be checked): “On the whole, guides telpfy visitors what the art work depicts,
without explaining that it is untrue. When recerggmeone who felt outraged by what he had seen and
heard in the Sandomierz cathedral wrote a lettéredocal bishop [Wac awwierzawski], the bishop
merely consoled him that «the entire nation maybeoficcused of such crimes«*.

67 Ks. J.Gajkowski wrote in 1917 that even thoughrthil murders in the town and its vicinity couldt
be proven, but there must have been “a grairudifi'tin the rumours, and below: “All this compels to
consider the issue of ritual murder as at the leagt still not settled in favour of the Jews, titufior
further debate and further clarifications”. Saméhat Procesy i mordy rytualne w Sandomierfa:]
“Kronika Diecezji Sandomierskiej* [The Chronicle 8indomierz Diocese], no. 6: 1917, p. 101.
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- Well, I don’t know, for sure, well, it seems teerthat they depict historical
truth, because otherwise they wouldn’t have beemhi a church and in a
cathedral. If it hadn’t been true, they’d have osed them. That's why Jews
from the Warsaw congregation tried to get them nesddo an archives, to
Warsaw, to take them to an archives. The bishagm didn’t agree, [ know]
since I've talked to a nun”.

e) confirmation by Cathedral Custodian

[2124W] “- I've talked to a custodian, a priest wihad studied these matters at
the seminary here. [He told me] that what happevesisimply that: apparently

in the 17" century Charles de Prévot painted those picty@smust know that,
right? Among other things, there is this ritual aemrof a Polish child by Jews,
allegedly. Charles de Prévot painted it the wajntegined it. Nobody can

confirm that because a small Polish boy, excuseandewish boy was the
witness, because that concerned a Polish childabegedly he gave an account
of that before the court, but he was just a child aot credible.

- I don’t understand, how did it happen?

- A Polish child had disappeared. The hearing wakeuway, like before a court,
the witness at that hearing was a Jewish child idtbsupposedly seen when they
got him, hid in a cellar, but such a child could have been a lawful witness, so
the case was hushed down. | was told this by thes$tovho is at the present time
the parish priest in Bialobrzegi, | guess. But ptkasking more questions because
| wanted to know precisely, because tour groupsoaskssionally questions or
such, right? Well, something like that might haegpened, right, perhaps that
child got lost somewhere, well, it's not known; pom the other hand, it is wrong
to say that it was some kind of prejudice; there wa such prejudice”.

f) confirmation by a Sandomierz cathedral guidé®

[2123W] “I've talked to one gentleman, he is a guid Sandomierz. So | always
tell him: «remember, talk about what is in the edtlal and at St. JosephSt][
Paul’s], and he says: «Man, what trouble | got myselb inécause someone from
that tour group was of Jewish descent, and gotpmhthat one talks about it«.
(...) I'say to him: «talk about what these pictures dgprho murders Polish
children«”

88 47W, the statement of a teacher with trainingigdny] “- When guides show visitors around the
cathedral, how do they explain this? -..that is the guides tend to mention in generah$ethe ritual
murder, that incident in the context of the ritoalrder, and so on; don’t go into details, at |¢aat was
heard. They have to, because someone asks alboubdcassion, inquires, because this is the cydieuo,
successive individual paintings; well, there hawverebeen such incidents, and | was present mykelie
was such conference of directors of schools of @tics from across Poland, the guide forgot, or on
purpose, whether he actually forgot, then they @s$lm: «and what is represented here?« — there were
several directors who did not know #. And he said that it is a ritual murder, right? —Well, in the
context of a ritual murder. Because that's how lésignated, even in history sciences this exjpress
used probably.”
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[1169W] “- [Sandomierz cathedral guide addressing a tour grodp- The
entire story shown on this painting was relatedlogbbi’s son. Have a look at
this painting, ladies and gentlemen. It was pailte&harles de Prévot. Tell
please me which element is the most drastic?

- [The tour group:] The dog which is tearing apart the child...

- [The guide] Exactly. And this is the only element that wagented by de
Prévof®. This is an alegory invented by the painted. Hal@ok at this painting.
It is a bit like a cartoon booK he guide explains separately each of the
painting’s elementg. At the beginning, a woman brings a child to Jeevs,
while they give her a small coin. At the next sceghe Jews placate the child,
they become friends. Later on, the child is alrelgthg on a bed, and the Jews
are checking if the child is healthy. Next, they pim in a barrel with spikes and
drain the blood. After that he is already lying deaAnd the only thing imagined
by the painter is that dog, because it is intertdegshow that the child was, as it
were, tossed to the dogs, poor and abandoned,gbasize what a tragic
situation it was. That dog is worse than the réghe stary which is true, in fact.
And the thing that is the most offensive to us waented. Everything else was
related by the rabbi’s son”.

[1872W] “If the guide explains that it were the 3awho murdered so those
people, those children, then really... Take thé&dchoung people are guides
there, ma’am... well, you become filled with disios those Jews. Let’s suppose
that oh! he must get Christian blood since otheshis, in accordance with these
Talmuds or how do they call them, ma’amRoda y ma’am... That they would
be worse off if they didn’t drink, didn’t suck bGhristian blood”.

g) confirmation by a senior citizen, resident of Sadomierz, aged about 90

[02W] “no, this is not a legendndistinctly ] that was authentic, because there
was such a murder, it took place in Sandomierhenyears like... one thousand
eight... sevent...ifdistinctly ]’

h) confirmation by a book

[ 1691W] “I have a book that describes it, everutjfftotoday the Jews deny it all
over the world, they say this is not true. This rhbayuntrue today, but if you go
back two hundred or five hundred years, then it tnaes, for sure! You know
what | am getting at? You don’t know. Ma’am...The 3avged to make a
sacrifice to God by killing a ram — that is, a kdogacrifice. With Christianity, a
drop of wine is added, instead of a drop of blandhe church ritual. And the
priest drinks it. This replaces that drop of bl@dong us. Why is wine added?
The tradition is maintained, but according to a neil, not the Talmud, but...
the Bible, well' And our Bible already says thabddi may not be used. However,
the Jews continue to claim in a traditional manndrat still...that for

% The episode with the dog is not invented, butdwed from the first case of blood libel in Sandamje
see the beginning of this Chapter.
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matzah...Why was it so holly, that matzah? Becausspitesented the same thing
as the wafer we consume in our church. And thatamahad to include a drop of
blood. However, not everybody who baked it hadaweehblood. That drop of
blood was with a rabbi somewhere, and he — justeaBless Easter food, in the
same way the rabbi with that tiny drop...all bakedzah was blessed with it,
with that tiny drop.

- But whose blood was it? Some animal’'s?

- And that'’s the point! In Brasil or somewhere,ibts’ve butchered an entire
village of Jews for kidnapping and murdering aahd get that blood”.

i) confirmation by the Internet, by entering the wads “ritual murder” into a web
browser:

[1408W] “ — You know, ma’am, you may as well liveNew York, but you can
still read in the literature about the customsentd in Poland, about ritual
murders, you don’t have to live in Poland, that$ necessary, unfortunately.

- But where, in what literature?

- Where? What a question...

- But could you provide some details ...

- Well, then, you know what, ma’am, you should repcabout the Jews, about
the Polish nation, history, customs, you will le#trare, you will learn about the
Jews... There is an entire literature, heaps @fsk on the Internet, yes, ask such
a question and they’ll give you the answer”.

J) structural authentication

[1619W] “Because all of this started with the fdwt the Jews crucified Christ.
(...) They were responsible, guilty of Christ’'s deathc®ese in principle that’s
the truth, right¥...) Christ nailed to a pole, blood flowing, from hisnlds, from
his legs, this is the so-called blood letting”.

The issue if the claim that Jews used to kidnap dadiren “for

blood” is true

Contrary to the belief of some of the informawuisciding whether or not that
what de Prévot painted on his pictures is trubéssubject of an intense debate in
Sandomierz. The following are two fragments of amsations provoked by the arrival of
the researchers.

[2121W,three people exchange comments on this subjct
“- What truth? Was their guilt proven?

- Nobody can prove that it was not true.

- That's the point”.

In the second case, somebody’s doubts about Jéstishl murders” caused an
impulsive reaction of another informant: the forrperson’s national identity was called
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into question. The situation was made even monmdiia by the fact that the
conversation was held at the cemetary next to #mel@mierz cathedral during the
preparations for the All Souls’ Day.

[1407-1408Wjn the presence of three researchers, a married cple, both
aged ca. 50, argue first about who was the victirma who the perpetrator of
ritual murders]

» - [Husband:] So, ma’am, these ritual murders, this not true?

- I don’t know, that’s what we don’t know.

- How come you don’t know?! How can you ask abamething that you don’t
know? How? You don’t know Jewish ritual murders?

- [Wife:] Just a moment. But there it's shown that it Wat¢es who murdered
Jews...Go...

- [Husband:] Not Poles, a Jewish ritual murder is depictezté¢h. What are you
saying here? That it is not true, while it is true.

- [Wife:] I don’t believe it.

- [Husband:] But it’s the truth.

- [Wife:] And not the Poles?

- [Husband:] Jews themselves do it, and when the Poles Haweed it, it means
that this is anti-Semitic. Well, unfortunately...

- [Wife:] What is the purpose of it?

- [Husband, addressing a researcherYou haven't heard about it?

- Well, as it happens, no...

- [Husband:] Then you can read about in the literature)..(...

- Are these rituals murders still going on or havehey stopped?

- [Wife, laughing:] How are we to know this?

- [Husband:] You know what, sir, you must have read abous¢héow many of
them are there, nations of Jews in America? Andsleaustoms?

-[Wife:] You are spreading propaganda...

- [Husband:] No, | am not spreading propaganda, becausectwee across this,
read about this, give me a break, | am not spreggaliopaganda!

- And this is based just on what you have read? Qtid they, for example, use
to talk about it at school or..?

- [Husband:] About this subject, ma’am...

- [Wife:] Ma’am, at our school when went there in the &0d 70s, then you
must be aware that nobody talked about it becaigseryn was distorted, in
general, then you knew only that what you had edzalt... (...)

- [Husband:] | mean, you know, ma’am, if | may (...), youeaa very large gap
in your knowledge... In order to ask a questionualsomething, you should have
first a general grasp of it. You know, ma’am, yaoe probably.. You, sir, are a
student, right?

- Well, yes.

- [Husband:] And | have a college education, in a techniggtifas it happens,
ma’am (...) Ma’am, in the more recent literatureythvon't present it, ma’am,
because if someone were to write anything, themtiteor would be accused of
anti-Semitism right away. Unfortunately.
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- In other words, people just said so?

- [Husband:] They didn’t say, you know, someone who'’s seeat fhicture should
consult the literature, look it up in the encycldge find out what it means. (...) It
was a normal custom in the Jewish nation. Do yaietstand, sir? Simple? And
it was known not only in our country, in Poland} biso even in France, well.
What else do you want to know? (...)

- What do they need that blood for? Because on thalicture they drain blood
to some..., that they need blood.. what do they neddat blood for..

- [Wife:] Perhaps it was supposed to heal them...

- [Husband:] You know, ma’am, no, no, I'm going to ask yowsiwne question.
It is the same as in the Catholic faith. What iaryeeligion, ma’am?

- [Badaczka:] Catholic.

- [Husband:] Well, then ask your colleague what is baptism ¥eell... And why
do they pour water, well. You know about it, doyoiu?

- This may have some ritual...

- [Husband:] You see, ma’am... Well...”

Among the higher ranks of Sandomierz clergy, evemall plate with the inscription
“ritual murder libel against the Jews” is descrilaed‘an interpretation” — supposedly to
differentiate it from what are the facts in thisea

[25W] “ — this is a problem of an imputation [of acrime] to a certain group

... and those paintings...

- But [categorically] this is already our interpretation. This is ooterpreation
that it was an imputation. | don’t know if thisaa imputation. Myself, | wouldn’t
insist on this...”

The parish priest from one of the villages surrangd&sandomierz is of a different
opinion, but also he believes that the paintingsighnot be taken down:

[77W] — “Well and there is the so-called paintirfgtee ritual murder that
Sandomierz Jews supposedly committed in conneutitimtheir holidays,
errr...well, but... this is a rather controversialttea(...) errr..., historians have
not confirmed that something like that happenedny case, this painting shows
the ritual murder of a small child, whom the Jevwesevsupposed to be kill in
order to add that child’s blood to their errrito.bread.. or to those(...) there are
many such controvercies between the Polish Jewastmunity and the bishop of
Sandomierz that it be removed. Well, the bishop'diaigree and rightly so...
because that picture had been placed there, wamihap by him, and besides
what... what was depicted on it probably... isdmtumented historically in any
way that such a thing was done in Sandomierz.

- Aha, so it is rather not true?

- No, it's not, it is not true.”
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While emphasizing their tolerant and peacefulwedgéttowards the Jews, Sandomierz
parishioners make frequent use of the notion ai¢klsheep” among the Jewish nation to
explain their belief in the so-called ritual murdarfemale cathedral guide says:

[2126W] “ — | am not prejudiced against them beeatiseems to me they are
human beings too, and I felt very sorry for thenaaild, as a small girl; when
they were being driven out, then | felt sorry, tbat in each nation there is a
black sheep, and it may be the same among them, too

(...) — So your personal opinion on this subject?s

- It seems to me that there must be some truth talon’t want to judge Jews, but
in each fairy tale there is something of the traitt, in a literal sense, | guess, but
maybe given that was said throughout Poland.lIretihember when, as a small
girl, other people would frighten us with the blaakga®. They would catch
young girls and so forth, but there might have b&esh situations at an earlier
time since people said so. The black volga cardesh kidnapped by Jews.”

The black volga theme reappears stubbornly; thie in the context of a morphological
variant of the blood legend:

[434W]- “I remember [what was being said] in myldhiood’s time, that some
black volga was driving around and catching chitdleemember that. At that
time Gypsies still rode in their wagon trains, thes the children, would run
away so they didn’t catch us. That the Jews catdbren to get their blood. It
used to be like thét

- And that blood, what was it for?

- That they supposedly drink blood to live longEnat such blood was a
medicine. That they used to catch little childréas, the moment we noticed any
car — and there would a single automobile passmiygio a while -- then we
would run, because we were afraid they would catahkill us. It was like that in
my childhood”.

On the other hand, other interviewees claim thahevorse things happened in the
Middle Ages, so there could also have been incgletien children were kidnapped by
the Jews:

[2123W] “worse things took place in the Middle Age# sorts of things, burning
at the stake, hanging of the witches, why is itasgble that Jews drained blood?
| don’t know what they needed it for”.

“The black volga“ — a legend about the kidnappfighildren, which enjoyed a huge popularity in
Poland in the 1960s; see D.Czub&lasze mity wsp6 czesf@ur Contemporary Myths] and the same
author'sNowoczesne legendy miejsRidodern Urban Legends]. See also K. Godlewski, “Y¢éoi strach”
[The Volga Car and Feaigazeta Wyborcza//1/2004. Cf. also 1350W, 1984W — about how the
passengers of the black volga kidnapped childremgét blood”.

1t is hard to tell if this sentence confirms thating the interviewee’s childhood children werénge
frightened with the Jews or that Jews used to cettdbren to drain blood from them [footone by the
researcher conducting the interview].
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Something that is recalled by a female cathedrialeggtesembles a reference to the Bejlis
trial (1913); naturally, she does not remember tihatrial ended in acquital:

[1346W] “I know that the most recent trials werddchia Lviv as recently as in
1911 and there were rumours, but if this is trues, hard to say at this time.”

The following well-educated Sandomierz residentowghquite familiar with the pseudo-
anthropological blood discourse, sustained by nepof prewar publications, accepts the
possible existence of a sect within Judaism:

[2026W] “how true it is and to what extent... toattextent... if this is tendentious
or real, it's hard for me to tell, | am not famiith... all the factions within the
Judaic religion... but surely, just as our religitrey are &lsqg split into various...
various factions. Whether or not blood sacrificesiguired in any of them... it's
hard for me to say. What | know is that just..thia areas around here...
historically, there are blood sacrifices... inraligions... at a certain stage of
development... on (...), so to say, so to say, evem such... in such small
communities where there are initiation processeseuhere are... well then, also
there, all this is based on blood sacrifice orsh & bravery, or some other such...
this is simply, this is inherent to the human specHowever, whether precisely
here, if that was... could have occurred such.fagell, nonetheless, I... | came to
Sandomierz in [19]71 from S upsk, from the coaahd my grandma, who had
died in [19]51... used to tell me that Jews catuldoen for matzah. At that time |
was ( ), and there were... and..., and grandmme ¢eom Vilnus, also... she had
heard stories from that region”.

Another interviewee, historian by training, speaksut the painting’s background in
unclear terms, apparently intimating that therehhlzge some basis to it:

[930W] “The painting ... like ... a painting, a pairginit is a fact that that the
painting exists. And this is no legend. On the ptrend, that what the painting
depicts, well, this is, so to speak, it dependtherperspective from which we
consider it, because if we consider it from thealaigoint... so to speak, then it is

necessary to get back to the roots, to get bathetooots™?

A Sandomierz clergyman also suggests that we shietédd to the roots, in the sense of
consulting the Old Testament:

[1350W] “it must be said that in some such sectefample, the one mentioned
in the Old Testament, [one finds] homage to the Motbcha, and children were

sacrificed to that deity. Whether this affair ongied from that story, that | don’t

know, in any case it started to appear ever mexguntly, associated with some
strange matter of blood errr for matzah...”

2 The researchers were asked about their descenduaiimg this conversation.

33



Sandomierz Blood-Libel Myths. Final Report 2006

When asked about the truthfulness of blood legemdst respondents tried to avoid
giving an unequivocal answer. Such categodeahentias in the following two cases

were very rare, however. The first response corscéra Sandomierz case, and the

second relates to a Tarnobrzeg incident:

[1249W] “ — Ritual murder — there were incidentgmh time to time, in
Sandomierz, but not only in Sandomierz, also in @wgus other localities, of
Jews being accused of the killing of a child. Sundident took place in
Sandomierz, the upshot of which was an anti-Jepigjtom, followed by a trial

in Lublin and the death of 4 or 5 Jews, | don't eenlber exactly.

- And the Jews were accused of having killed a cHil....

- Of the killing of a child, and probably that dahill don’t know how old he was,
was in the care of one old woman, he was not hit,djut she supported him
only. She might have hit him too hard or somethkidgd him and brought him
by the synagogue to those Jews. (...) Jews weyefnagruently suspected of

< ydomace [Jew-matzah]>, that they needed Christiamdb

- What for?

- For matzah.(...) ... matzah is made of flour wader, to which blood was added,
but that was imputed to the Jejesnphasizing that it was just an imputatior.
Such a thing is impossible, for it would be trafayould be non-kosher for the
Jews [...] Well, at times we cast about for acdosatwithout having, let’s say,
any evidence, we falsify certain things, and iis thanner the Jews were imputed
to have committed the so-called ritual murder, thale draining of blood from a
child”.

The second statement comes from a professionakriaist publisher oTarnobrzeg

Historical Notebooksand relates to a legend known in the area sudingrthe town of

Tarnobrzeg:

[406W] “in the middle of the 17 century, a trial for ritual murder took place here
or at least that’s how it is described in Polisd dawish accounts. In the course
of that trial, some Jews were murdered, wronglerithing points to the
conclusion, there are no grounds to think otheryvitsat they were wrongly
convicted. Some of them converted to Christianitge that was the condition for
saving one’s life. Later on, and now | am referriaghis legend as told in the
Jewish tradition, when it came to light that it veesrrongful accusation, for the
young boy who had supposedly been killed by a Jehand was found, the
principal prosecutor in this case, as she may ledsahe then lady of Dzikéw,
Countess Tarnowska once she had recognised her mistake, decidedke op
somehow for that mistake. And it was a traditiomarnobrzeg, up to the end, up
to [19]39, that the poorest Jews, the Jewish potine town, received, free of
charge, winter supply of firewood. That custom amntd for, well, almost 200
years. And history, the Jewish tradition says tmeg year Zdzis aw Tarnowski

" This is a trace of the actual murder trial in Ofmikin 1757, where the murder’s “victim*, Antoni

Kubacki, was still alive in 1774 (bibliography iadtnote XX) — unlike the Jews condemned in the, tria

who were executed in the year when the alleged endrappened.
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forgot to keep that promise and was punished fat; the punishment was a fire
in Dzikow castle”.

When asked whether the paintings depict the tadime other interviewees suggest that
the paintings can be interpreted in various waykianmediately turn to opposing the
idea of removing them:

[484] ,, — Whosoever wants to believe it, let hiniéee it!

- In your opinion, wouldn’t removing it or affix...[t he respondent starts to
answer before | have finished my question]

- | say why pull it down?!

- And affixing a tablet, for example, change anytmg?

- [with a raised voice]Ma’am, yes, as I'm telling you, if anyone wantdglieve

in it, let him believe it! This has been hangingentor quite a while, because |
recall, | used to live close to the cathedral akild, that picture was hanging
here, so | say someone wanted to kick up a fusstaty@and he did succeed! This
has been hanging here for a quite a while. It le@n lhanging for 20 or 30 years,
or even longer. It has been hanging here for ntae b years or, say, 3 years,
which was when they made a big fuss over it. Indidother anyone that it hung
in the cathedrallnow with a calmer voice]So | think that some things are blown
up needlessly and they are making a big deal ot loét it hang. This is an art
work and should be treated as such. Well, if sordghdshes to, let him get to
the truth, but not... In my opinion, all of that waiscessary”.

A local activist speaks in a similar tone whichatalizes the issue of historical
authenticity of the paintings:

[2048W] “they[the interviewee did not specify whojwant to impose their
position by all means, so that it is thrown ouinpad over, a frame is putin... is
left only and the painting thrown out... sir, welf, this is not going to happen.
[peremptorily ] Maybe, because, because, after all, we are intzo@atountry,
sir, the thing that .... that such event.., if thegre historical facts, whether, this
is up to historians, who ... and you, if you wanstudy it, well, whether you want
to study it, you, ... the intentions are not, &t abt very sincere, | suspect (...) Sir,
one must discuss it honestly, truthfully, but, bunobody does it in Poland,
nobody...(...) maybe there are several peopletikg who are credible, but the
rest, sir, are either philo-Semites, sir, like zajkowski and the rest of other
hierarch types like yci ski and Fr. Pieronek, and so forth, and that entire
«Gazeta Wyborczag, Sir, so they are not an aushovill. On these issues and
not only on them, Sir. (...) Are you a Pole, &it?

In Sandomierz, various historical sources are bplaged off against each other. As |
mentioned, fragments @g osu[Echoes] andProcessyCriminal Trial] have been

" p., the civic activist, in both conversations witisearchers (the first interview was conducted by
student of mine at UW’s ISNS, Artur Karolak (recioigldated 19.04.2003; below designated with number
0+ page number + W) addresses the issue of thelngbaund, family and first names.
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published, without any comments, in one of the ®aridrz periodicaf. Blood legends
elicit the following comment from a local luminary:

[692W] “nobody has proved that it was true, butas not been denied, either”.

All the opinions cited so far regarding the tréalgehood of blood legends are
taken from the comments of representatives of litesef either Sandomierz itself or its
surrounding areas, from the ranks of people witraaded education (except for the
female cathedral guidel). The remarks of an 80-p&hman from Zawichost may serve
as an example that brings into focus the charatiesiof the thinking of simple
uneducated people:

[1007W] ,[Wife:] ...they add child’s blood to matza

- [Husband:] Oh, that yvaives his hand dismissively It was just a threatening
remark.

- Yes, and your parents said that to you?

- [Husband:] But how could I... Well, who would let his own chikilled in
order to give it, so that they could add that tadzah?!?

- [Wife:] It's a legend! A pure legend.

[[Husband, with a raised voice:]Such legend used to be told somewhere, but if
it was true, that, that how can | know anythingwht? About that ... | heard
about it, yes, that, well: «In our matzah, thengaar blood!«, yes.

- Jews said that?

- Yes, yes, that is how it was explained. That thepably used to say so. |
haven’t heard it myself, it just came to my eaed there was such a rumour,
well.”

In discussing the paintings, the same intervievii@avs scepticism which is completely
untypical for the folk culture:

[1021W] “After all, paper can absorb anything, ymut a brush on, on paint, on,
on paper or canvas, and everything will remainghgght? And so is with
everything. But is this true? All of it's been imted! Everything, everything was
taken, mister, from imagination! That's how | seelhat everyting was taken
from imagination!”.

General knowledge of blood legends in Sandomierz dnts

environs

In the vicinity of Sandomierz, there is literallp family where either grandma,
mother or granddaughter would not know what lirdgether the Jews, blood, a barrel,
and the infant.

[2143W] “ - ...they used to frighten us that Jews would cagcfoumatzah, ha,
ha, ha, some studded barrells, and they would dhnaitblood.

> 748W; the interviewee claims that some fragmermsevpublished iZeszyty Sandomierskie
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- Who said that?
- Elderly people.”

[965W] “They used to frighten us that if we didb&have, then «you will go to a
Jew for matzah«. That there are nails in the b@logh ladies laugh when they
hear this] and drain ...”

[1438W] “l remember as they used to say: «when fheyou in that barrel with
nails — there are such nails inside, and theyyllin it, the nails would stick in
your body, and blood would flow down into that leiand they would take that
blood for matzah«”.

[1834W] “Some people used to say that they wouldagperson into a barrel...
- With nails...

- ...that the nails scraped so much that bloodl, Wwebn’t know if the person
would be still alive, that cannot be confirmed mieodoes not have special
knowledge”.

1673W] “They used to say that [the Jews] put omeubh great pain, that they
swing one in that barrel, and Blpod] drains off”.

[2062] “They baked matzah, such thin pancakesvesreé supposed to use that
blood to make it*

[2068] “There were legends that they take, catchila, for example, bleed it
there, torture, and that they need such blooddoreghing..., well”.

[114W] “they used to frighten [children] with Jewhat they would take us away
for matzah. When they were naughty, then «BehateeoYids will take you for
matzah«.

- What do you mean, for matzah?

- I don’t know. They make matzah, what do they miakem then? They eat this
matzah, only water, or something. Or they don'tieat all. This is a sort of
bread.

- But how come?

- That they squeeze out bloddyghte). They put you into a barrel, there are
nails inside, and they add that blood to matzaon't know if it's true, if it was

true’™

5 Also 944W, 1128W, 1230W, 1236W: “people said floathat matzah they always use a drop of
Catholic blood“; 1263W, 1474W, 1574W — where itrisntioned that Jews probably did add to matzah
their own blood; 1683W, 1717W, 1732W, 1739W, 1728W63W; 1771W: “because there had to be
Christ’s blood. Yes..Because the Jews killed Lasli3. They keep denying it, but with us it has bedd
since centuries ago that Jews killed Lord Jesugrtieeless (...)Nly brother] kept telling me that |
shouldn’t eatnatzah], because this is blood of Lord Jesus. (...) Butmom said: «Don’t touch her, she
likes it. And even if this is Christ’s blood, théme more we should...«"; 1816W, 1833W, 1848W, 1851W,
1869W, 1943W.
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[1784W] “- [they used to sa}that you shouldn’t eat matzah because Poles’
blood was supposed to be in it... | don’t know...

- Maybe you know where did the suspicion that theravas Poles’ blood in it
come from?

- Well... suspicion came a bit from the religioechuse in religious songs, for
example, we heard such things all the time..."

[1554W] “They used to frighten children walkingtime street that they shouldn’t
walk there «or Jews will catch you and make mataatof you«. But that wasn’t
true. Just scary stories for children. That theyl@ut you in a barrel, that the
barrel is studded with nails, would roll you in therrell and make matzah with
your blood. These were such macabre frighteningestothey used to frighten
[children] with Jews”

[355W] “- it was their holiday, they used to adddd, human blood to that
matzah.

- And such child had to be kidnapped ?

- No, not a child, from a person.

- From a Catholic!!

- Human blood.

- Catholic.

- Human blood.

- In other words, it couldn’t be a Jew’s blood?

- No, human blood.

- What was it added to?

- To some such matzah, they baked large pancakkis was called matzah.
- Apparently they still can't figure this out!”

[721W] ,....well, [peopld used to say something about it, them said thaw§
killed to make some dougmptzah|, but what kind of dough it was, that | don’t
know”.

[356W] — Did you ordinarily eat matzah?

- (...)Poles were not allowed to eat that matzah!
- (...) Only the Jews ate matzah?

-Yes (...)"

In the following statement one can discern a rernofithe symbolic equatidft anti-
Jewish propaganda spread the image of the Jevoadshbicke?’ -- an exploiter, while

" On this point, the most decisive reply came froprafessional, an 87-year old butcher from Nisko,
otherwise very hostile to the Jews: [582W] “Butstar, you can't store blood because it will clghti

away. Whether pork or anything else, it will getchan a second*.

8 This term was introduced by Hanna Segal agmbolic equation

791011W: “The Jew. They used to say: the bloodsud¥eodsucker, yes: But why «bloodsucker«? —
Because he knew how take advantage of a persoknév¥e how to take advantage“; about the association
between the sorcer and the one who takes away salyistblood see Chapter 11l in this book.
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folk imagination made it specific and transformetbia real bloodsuck®r a kidnapper
of children.
[1487W] ,, The Church was in control of it. That gugsedly Jews catch chidren,
draw and drink that blood. (...) Nowadays nobodyebes in it. But in the old
days people also said that children were throwm soime barrel, where there
were nails, the barrel was spinned, and after liid’s blood went into that
barrel, they drank it”.
[1671W] “- And have you ever heard about those paintings in Sdomierz,
at the cathedral?
- Well, | can see those paintings...
- And do you think it's true, that it really happened?
- I know that they used to say so, and it wastlile... that matzah, they added the
innocents’s blood.
(...) — And where did they get that blood from?
- Those children in the barrels...
- And when you were small?
- ...we were told about it in this way. And it’scstn in the cathedral.
- And did they get village children, too? Did any hildren die?
- They died. They died, | guess. And they’'d alswgrs her voicg buy children.
They were born, and born, and born, there was @adyrand it was only later on
that they figured that out...It must have beenrdinal sin! That’s what | heard, in
the cathedral it was, a bishop said that it's aicat sin when a child’s given
away. Well, that, that ...
- And why would Jews need the blood of those innocts?
How should | know, must be their faith ...Well, thase called «blood-suckers«
to this day, aren’t they? This is what people $tlad to be a beginning, |
guess”.

What can be observed in today’s Sandomierz is gquipgecedented: the medieval
metaphore of Jew-the usurer and the bloodsucksciided by Sara Lipton on the
example oBiblé moraliséeand the twelfth century theology), which laterldended

with the idea of Jew—the kidnapper and the sorcexeow back at its point of departure,
after making the full circle, is again associatethveconomic exploitation. Consider the
following statement:

[1675W] ,- Now blood isn’t important any more! Whiadatters now is money.
(..

- So you think that they no longer carry those ritals of blood letting?

- Maybe they’ve now made a step forward and haweetioing better — the banks!
Which banks are now in non-Jewish hands? Today ynanes the world. Much
more than those barrels with nails! These days gungelike that could not be
done. But with money? Which bank in Poland is ifighchands?! Give me just
one example. They are those nails in the bartedsstwhat!®!

8 One of informants associate with it a Polish prbvin Polish:] ,dziurki nie zrobi, a krew wyssig*
1678W.
81 The same informant was the only one to expresgpamon that Jews treaded on the Host, 1677W.
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After the foregoing product of advanced exegesisy$ return to simpler perspectives on
the subject matter.

[446W] ,«For matzah«, that's how we’d always cakin, so that they bring us
what they’'ve made. We were later told that it wasf blood, of Poles, of this
one or that one, errr...

(...)

- That they made matzah from Polish bi%od

- Not from Polish blood. That they added a droplobd. I've no idea if it's true

- I don’t know if it’s true. That’s what they saithat it was from Polish blood.
()

- This is what they said...

- So they said.

- ..that in some bigger cities somewhere, somethivag they killed children.
Well, I don’t know...

- That they caught children...

- Is it true?

- How should I know?*

[2133W]: “a legend was circulated, some peoplegveld it, others didn’t, as
everywhere, but it went like this, for the so-cdlleatzah holiday they had to
have allegedly some drops of blood. But here tilsane’one like that ...After all
my mom was a native of this area, but she doeendlranything like that, it must
have been only a legend. But it was going rognd.For theSukkoth holiday it
was mandatory to have matzah, and there had talb@pan it, | don’t know if

for the entire community... a drop of Polish blobhdm a goy”.

[2061W] “And were you afraid of Jews when you were a child@..)

-  was, my mom was very <high-stringhigh-strung], she had such a point of
view, how to put it, about the Jews, that theyekilfor blood. And if one goes
more into religions, Jesus Christ was somewhere ...

- But what do you mean, for blood?

- For blood. After all, Jesus comes from the JeXeal know? (...) Someone died
some place and when people went in, a woman waudmrenter out of fear that
they’d murder her and drain her blood and feed’on i

[1672W, a scare:] “«don’t go there, Jews are nalgtieey killed Jesus, so they’ll
kill you, too«”.

[554W] “But perhaps|the interviewee had just said that his grandma whim
he was quoting ,was guilty of the sin of anti-Semism”] she just frightened
you that you would be kidnapped by Jews?

82 Also 1462-1463W.
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- Yep! I'd usually run across that «Jewish towthis is how the district of
Zawichost where Jews used to live was called; thimme is still used today]

I’d run out of fear, for my grandma said that | imigpe caught by them and used
for matzah. For matzah.

- Why for matzah? What is matzah?

- Matzah is some kind of food, | guess. This is tdmames to my mind. Jewish
food in which they supposedly used children’s blobaiat kind of crap”.

592W] “My mom used to say: «Don’t you go to the Ewown or Jews will
catch you for matzah «

- And what could Jews do?

- I don’t know... they killed children!!!”

The following interviewee is a woman who, togetiwth a group of her peers, pulled
her schoolfriend, iwa Kupferblum, from a railway ramp in 1942. Shelladso heard

that blood was present in matzah; below she resouhait she had once heard from that
schoolfriend of hers:

“- For them, matzah was a delicacy and they neadatof blood in it, but was it
an animal’s blood ...they added pigeon’s blSods | had learned from that
schoolfirend of mine who had confided it to me. {iaeuld kill pigeons and that
blood was added to the matzah. It was some kirgdtifdition. Perhaps to be
lighter, to be...

- You referred to a friend of yours ...

- Her name was Kuferblomiwa.

- She told you that story, yes?

- Yes, she told us about it”.

Many Sandomierz narratives represent that stateeitegend’s life when

daydreaming begins.

[398W, a conversation among three informantk,- (...) there were

superstitions.

- Turning a child into matzah

- Right, into matzah, yes. There was more of Bamdomierz, | believe, even on
that painting at... | remember that from the stong/ grandparents used to tell us.
- | come from Ostrowiec and they said the same,@haistian children were,

right, rolled around[in a barrel]

- I recall as my grandma used to tell us, it hadrbbefore the war, according to
her story, when she was buying once a piece oidfaiba Jewish store, naturally,

8 Further on in her remarks she returned to theegigj or ,rabbit* theme, using a folk expression
“innocent similarity“ when referring to that suliate sacrifice in lieu of Christian children [574\WYhen
asked by a researcher where she had learnt absheiteplied ,In the Catholic Knight ” [most prdiha“
Rycerz Niepokalanej” (The Knight of the Immaculdtadding: “There was that brochure ... about that
church knight. Now we have «Friends« [title of @plar magazine], but back then there was the
«Knight«®.
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and that Jewish woman wanted to show her somecfadmme more attractive
material or which she might have liked more, | gJesd started to invite her to
go into her living quarters. And initially my gram@ started to go in there, inside,
and as she was going further inside and it washgetiarker and darker, she got
scared. And says she, she didn’t know what wer@étkations of that Jewish
woman, which could have been perhaps quite nomgal, but what got the
upper hand at that moment were some superstidiast twas, well, that
Christian population was used for some rituals,iglewtuals. And so she left, she
quickly left that store, without buying anythingydaactually she’d never returned
to that store again”.

The second story is presented in an even morestieatyle, because it is an eyewitness’
account:

[1238, narration of the interviewee’s wife] “ — Atlaey also said that when you
get caught by a Jew for matzah they would put ya & barrel with nails and
drain your blood and later they would use that 8lém matzah.

- Is that how they scared children?

- Yes.

- And was any Jew ever caught red-handed?

- No.

- And was the story true?

- No, it was just a fable of sorts.

- And what did that barrel look like?

- The barrel had nails driven inside, and they wquit a child into it and roll it,
and then when the blood would start flowing, theyuld put it into bottles.

- And were there any other stories?

- Children were afraid of that...

- And were you, as a child, afraid of Jews?

- | was.There was a creamery nearby, and once tamging milk to that
creamery, and that Jew was living near here, heanlgsv | had known becuase
he’d lived in the village where he had a store rgmee did their shopping there,
and he walked out and invited me to visit him baeslie wanted something. And
| did not know what to do, really, as | was scatad, | followed him, walked into
his house, and back then when | was a child peepiéd have one room, two
rooms, and he had three rooms — a hall, a kitchdraaoom - and then it crossed
my mind: I'm lost, here I'm on my way to that bdrdewas scared but in | go, and
that Jewish woman said: «Uuuh, and | thought thatvgas Wacek’s but she’s
Jozek's« (as there were two brothers: J6zek anceWyadnd there | was, as quiet
as can be, what would she want of me, and she @ard: a favor to ask, take
those candle-holders from the table and put thethaincloset«. | said no word,
out of fear, | grabbed them and put them thereimmeturn she gave me two
pancakes, that big”.

Similar recollections were shared by another inevee’s mother:
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[508W, lat 79] “-You said that your mom had told that at school...

- (...) She went there for some reason to thatsleatise, the Jew who had a store
there, opposite the school. We went to buy pumpiéne at that Jew’s.

- Sunflower?

- Yes, pumpkin, pumpkin, such pumpkin that you kig&ich pumpkin.

- Uh-huh.

- And that they lured my mom to the cellar. But mgm was with her sister, my
aunt, and they started to make a fuss, the poioce2cr something like that, and
they got her out of there, but not injured yetmything. But | guess they had
something on their mind, I’'m not sure. | don’t kndvdon’t know, | don’t know

if it's true or not. (...) | hated Jef{s.

While the comments quoted above come from a swatirSemite, the following
references to child kidnapping are made by a famiilich maintained close relations

with Jews. The interviewee explains that in theagispast Jews had really needed blood,
but later on they became “more civilized”, “our p&orebelled” and the matter came to
an end. But the fear of those Jews continued tsigien human memory:

[574W] ,- they used to go to a fair in Tarnobrzeg,my mother-in-law, my
husband’s mother, said: «Don’t go far away or aiskewoman may drag you
into a cellar«. And mother, or my mother-in-law,sy@nety seven when she
passed away. So she knew a lot. And this is howvstieed him as the boy was
fifteen at the time, but fit as a fiddle, and hesvadraid of a Jewish woman. And
when that Jewess bought a quarter of carrots @nsnshe asked to have them
carried to her house. And there could have beeregony behind it.

- And who carried those carrots?

- My husband did, after the Jewish woman had botigrh at the fair...

- An older woman she was. But you know, we wenrg tbesell things and earn a
few z otys. But she refused to carry it herselti Nave to carry it for me. And |, a
youngster, so | put it on my back...

- But your mom had warned you: «do not go far aviegause they’re waiting for
you. She may be a Jewish woman, but there is aigatnbehind her«. As there
were such cellars, and they wanted carrots tokentto the cellar.

- And what could have happened then? Would they tlaw him into that

cellar?

8 Continued. “I did not like the Jews because whéas¥ame to buy calves, well, this is what peopld,s
that they didn’t allay their pain, the way you dohitting them on the head with an ax, but theyaligLcut
their throat when they were fully sensible and thay are allowed to do it with a single movemefrd o
scythe only, yea.. Only once and that's it. Andtlsuffer. | hated it when my mom sold anythinglaws.

I hated it. And well... life took that turn, there svthe occupation, then prison, then the UB [Segurit
Office; interviewee’s probably refers to his beingprisoned in a UB’s prison] in San... in TarnobrZeg
three months, in Rzeszdéw for three months, theamgesace, capital punishment, and then | was sent to
well, to Wronki, to the harshest prison, and oalet to Janin, iersza Wodna, | was there till the very end,
and well, | was amnestied twice and, see, thishig Iwn alive (...)"
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- Well, they could supposedly cut his throat argirdhis blood, as they needed
that blood. That was then. But that didn't happenur days®.

The following statement reveals yet another memabaut the Jews kidnapping children
for matzah (altogether, more than ten such memaraits identitied in the Sandomierz
study).

[2032-2033W] ,,it used to be said that Jews takesRathildren...murder them...
for bloo ... because when they are making matzabhak needed for those
religous rituals of theirs, it was necessary fotzah to be, kind of, well ...mixed
with Catholic blood, well. In this way. And it h&®quently crossed my mind that
some such information was provided, maybe not &yethe clergy...as ... it was
never confirmed ... (...) My grandma used to tedl tmat a Jew ... and she lived in
a village ... that a Jew wanted her somewhere &iram. And she said that she
went to a store ... in that Koprzywnica it waghat | told you about before. And
(...) that she went to the store and the Jew sd¥&ll, ma’am, | haven't got it
here, we must go to the warehouse«... and then'scdi@«, and my grandmother
told me: «He led me, he led me along some corridargll, it was really hard to
get there, | guess. But as there was that... Witofit-that a Jew may...for Catholic
blood ... that he may hunt for it, and so on, dnslis why ... my grandma got
nervous, and she says: ,«Give me a break, I'm owtgganywhere, no way ...«,
and she says that she quickly turned around andwag. So it had to be deeply
rooted... that faith that a Jew may even ... aftaduso to say, grab, too”.

In the following comments about the uses of bldbd,expression “rubbing” is used
repeatedly. That expression in Old Polish textseappin connection with references to
eyes or a wound left after the circumciiymut here its purpose is no longer known:

[13W] “- | only heard stories that they would catohget blood.
(...)— And what did they do with that blood?
- That they rubbed it or something’. But that's knbwn nowadays.”

The following interviewees remembered a little mab®ut rubbing:

[1101W] “- | heard that it went into some spikedrehand the child was killed.

- They said that Jews would only catch a single ahildomething, put it into a
barrel with nails and take that bloofiCoughing] And when a Jew was born, then
it was here that they painted him with bldodaking a sign on his foreheafi

- Here, on the forehead?

- They have this, this religion.

- Well, the way a priest baptizes a child. Thithis Jewish faith. | heard about it,
too.

8 Similarly in 1461W: “when a quarter of carrots wamsight by a Jewish woman, then it had to be @rrie
to her house, so | would carry it, but they ledsamewhere, and then | got scared, | was a boynbut
§6andomierz or Ostrowiec one would be happy that tleeight carrots, and that's it".

Cf. XX.
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- But would they really put blood here when a childvas born?
- I don’t know.

-They painted his forehead, with it.

- With blood?

- Blood.”

[24W] ,even in the interwar period, (...) also ivilage, somewhere, people used
to say that the Israelites, that is some of thathful had to use for a newborn
Israelite, had to use a young one’s blood, thaf & Catholic’s child. The eyes
were painted, supposedly, but you know — it's niglliibs!”

[1150W] “- Such a story was told, my dear childrérat each Jew had to be,
when born, bathed in the blood of a little babyuofs, or he wouldn’t see. That it
was Christ’s blood, which they had shed, and ittodde that way. This is what
my grandma had told me.”

[1220W] “there was that saying that Jews, whenila etas born, they wiped the
child’s eyes with Catholic blood.”

[1239W] “Because they said when a child was bomwai$ blind, and when
washed with that blood, then it could see.”

The following quotes bring all of the dispersed ifisaibgether into a coherent narrative
which is being constructed in the course of a cosaten involving four adults, aged
45, 59, 73 and 78. It includes the famed motifmicking” and “spikes”, and also those
of the rubbing of Christian blood into the eyes.

[1928-1929W] “- [he informant aged 73...1 went with my father; the Yids were
said to kidnap children for matzah. So my fathgstlen eye on me.

- For matzah?

- Yes, indeed. They had those spikes and that pleell, as them had those
superstitions, the Yids.

- Really?

- And | was handsome, so | was told. (...) And tiveene looking for such kids.
Then them painted their eyebrows, well, and...

- So you must have been scared?

-  wasn't, but my father was and he held me tight.

- And he frightened you?

- If  were... No way ... there was plenty of Jewgre.

- Did he warn you?

- Yes.

- [the second informant, aged 5P9They’d drown him in the Vistula and ...

- [the informant aged 43 Baloney. Drown ... They would’ve stabbed you for
blood.
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- [the informant aged 78, a womanHe was the only child, so liiather] was
afraid, but if there were more of them, he wouldnNo problem, if one gets
lost....

- And matzah was made of what? Why the blood?

- Them had that for, for that... Then they pairttegmselves that way. That was
their, well...

- A custom?

- Yup.

- And what did they need that blood for?

- They painted themselves. Their brows and thisthat.. Them had that in...

- ...Their eyes with the blood of Poles. | heardistorbout that.

- From those stories...

- And who told them?

- Older people than us, yup.

- My parents are now more than one hundred... So.thay1904 they were born.
- Well some place, somewhere... Because it hadr@edo light eventually. They
caught them somewhere and took [the children?] avey.

- So they caught someone, did they?

- Yeah, they did. Yup. Not at Zawichost, but indeg towns

- And what did they do with them..? When they caughthem, what happened
then?

- The body they’d take some place, well, only theot they were after.

- And did you take any reprisals against the Jewsater on? Did you..? How
then...

- But who could then...

- Who caught them? They made sure that nobody catdtt them.

- And how about those that were caught in bigger ties? Did you hear of
anything like that?

- When they caught them, well... They took themywight. The Yids would,
would... Them did it out of their religion, thatme from it. They suffered so, oh.
It wasn't to kill, but to strangle. Oh! to kill, would be easy. They pricked them
so that blood can squirt slowly, well.

- To torment them

The following comments of an almost 90-year old vaorfrom Sandomierz more than
make up for all what was left unsaid by the presicespondents. She recalls both the
barrel studded with nails and the blindness whiels wflicted on the Jews in punishment
for having crucified Christ. She refers directlyMathew 27, 25. Christian blood is
simply the remedy for the blindness. Moreover, tlabd alternates here with the
“Polish” blood, which was mentioned in the discossof Christ as totemic deity of the
Poles.

[533W] “There was that legend, well, my dear Lditky were <converted,
avenged>i[legible] by God, but it was just a legend, | guess. Buabitld be true,
they say. My mother told me that Jews caught sdmidren somewhere, they
had barrels with nails driven inside, because fheyfish in those barrels and cut
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that fish so that blood came out of it, they neetled something... When they
caught Polish children, they had to rub th&pia [animal’s eyes] because the
Yids were blind. They had to rub in Polish bloadwas their punishment,
because after all it was the Jews who [killed] §&Shrist. Jewish monks
murdered Jesus. And then Jesus said: «<Enmity gewand your children«, on
those Jews. And the Jews had to suffer that cajdreitause they simply
murdered Jesus Christ. (...) Well, Jewish priessst is written in such a
religious book which I've got, and it's written thariests, Jewish priests
murdered Jesus Christ (...)

[1671W] “- Have you heard that children’s blood was neededf matzah...?
- So they said, for matzah...

- And could you tell me one more thing: they kidnaped those children, and
the blood, why did they rub the blood in their eye?

- Because they were blind.

- Why were they blind?

- Because it was..., it was God’s doing.

- Was it a punishment?

- Yes, it was a Jewish punishment.

- And what, they rubbed that blood in their eyes?

- They simply used to wash the eyes of Jewish batiies they were born. It was
Polish blood’ they needed.

- And why Polish, why not Jewish? (...)

- It had to be Christian blood. What | reckon, whheard people say, what my
parents said, was that they rubbed [their eyes]thilat, that it was their kind of
baptism, when a baby was born it was this kindagftism, rubbing [the eyes]
with Polish blood.

- But did they kill the Poles?

- No! They didn't kill Poles. Maybe in secret someg@awhen nobody could see,
because there is something in the legend. Budingl son-in-law, and he
laughed at me: «What are you talking about, Motiwa told you that?!« My
parents told me (...). Grandma and everybody $aitisthow it was. He didn’t
believe it, [said] it wasn’t true that that's hotwias, but | believe it”.

Mathew 27: 25 is also mentioned in another staténhen elaborates a sophisticated
exegesis:

[1834W] “when they killed the Lord Jesus they séidt his blood would be on
their children the same way, on Jewish childrerd Arat’'s why it's from a Pole,
from our religion that the blood flow onto thoseldten, onto Jewish children.

- So simply from Christian blood onto Jewish blood?

- Because the Lord Jesus was a Jew and he conter@distianity, that's why
he was hanged. And that's what was written in testdment, that that's what the
Yids said”.

87 Also 964W.
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In the Sandomierz area there is an especially limeg-“morphological” variation of the
blood legend which links the kidnapping of “Chrstichildren” to the weakening of the
Jewish people by the war and the Holocaust. Italtl@ady known in 1946, emerging in
the context of the Kielce pogrdfh

[98W] “- ...they say that before the war the Yidek, that breadil[egible], but |
don’t know.

- But why children?

- They took blood, they let the blood of children.

- But why children and not adults?

- What good is an old man? What can he get ouh@ié man? But if he takes a
young one...

(...) Matzah? No, not for matzah. Like we do, they alakeovarious kinds of
cakes for their festivals. They didn’t take matfahblood [The speaker has
probably mixed up “blood” and “matzah” in this semte in a slip of the tongue —
tr. note]! It was other ones that took it, let tiieod. After all, blood was a
medicine, wasn'’t it? (...)

- [Researcher] And do people belive in that?

- Not any more. The ones that did believe, thegsehere any more. Now the
world is pulling itself up, not going down”.

1679W]"“ — And the blood, did they use it in some way? Dithey share it?

- They probably drank it...Most probably from innotgrchildren... From
innocents most of all...

- And what did they need to drink the blood for?

- It might have been their ritual. Well, if it waaid that if he drank so much or so
much and then got better. Now there are transfgsibmight have happened!”

In another comment by a very young man, who emphdghat he came from an “anti-
Semitic family” [499W], we come across a surprigyngrchaic cannibalistic motif: of
young girls being processed into “products”:

[501W] “ — I know that there once used to sometHikg that, the Jews
supposedly kidnapped — | don’t know, it must be sgronsense — because the
Jews apparently kidnapped little kids, girls, thajust for the blood, | think,
whether they needed the blood for something, faresdtual.

- Do you think it was true?

- I don’t know, | don’t know about it, | never ta#l to anyone who’s come across
anything like that.

8 A report by Bishop Kaczmarek dated 1/9/1946 qubtied.Michnik, The Kielce Pogrom: Two
Examinations of Conscienge. 1, the “Gazeta Wyborcza” daily, 3-4/6/2006:€®ks before July 4, 1946
there were versions circulating in Kielce that éfeéh of both sexes had been disappearing (.wpdta
widely held view that these were the doings of Jews committed ritual murders on the childrentrs®
complaints of the children’s parents had a highflammatory effect against the Jews, especiallyramo
the common people. The indubitable fact that ceiddvere disappearing enraged even many of the
intelligentsia. Some of them told this author thesvs had been performing blood transfusions fram th
children, and that the victims whose blood wasrakey then murdered”.
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- Have you heard older people talking about it, s&¥ Do they believe it, or is it
only to scare people?

- But my grandma told me, | don’t know where it whst | think it was from her
grandmother, that... | don’t know, whether it wasehin our area, or somewhere
else, but that this Jew had a store someplacally man’t tell you where, because
| don’t remember, and that young girls would dissgopin that town and
apparently he had a butcher’s outfit at the badkaf store, and that supposedly
he made meat products out of them. | really dontvi how true that is. It could
just be some tale that grew out of dislike for Jdwg my grandma told me that it
really happened”.

The last comment | quote here is authentic anaitldvbe hard to think up a better coda
as a summary:

[1666W] “They the Jewqd said that they addedheir] tears fo the matzah] that
they were persecuted, but what they meant by tedos)’'t know, because
obviously there was no question of watching them!”

The Kielce variation on the blood legends

An important element of the blood legends aresotibns related to the 1946
Kielce pogrom. These have already been indicatséweral places, including in
connection with the so-called morphological vaaatof the legend, i.e. the alleged
letting of children’s blood in order to nourish thews worn out by the war. Now we
shall take a closer look at these motifs.

.[297W, summary of an interview which could not be recordet“The Kielce
pogrom did not break out as a result of a reaatitourder. It was a
«sociotechnical« trick by the Zionists. The inforthaaid : «It was inspired by
Zionist organizations«. Many Jews emigrated iraftesrmath. In 1949, the US
recognized Israel’s independence, and the young seeded a Jewish
population. The Zionists sacrificed the lives déa dozen Jews to scare others
and make them leave Poland for Israel. He saidJénat also were taken out of
Irag in the 1960s”.

An almost identical opinion was recorded in the agoof this inhabitant of Sandomierz:

[2034W] “one of... the theories about that pogroas\just that ... simply, the
Jewish oligarchy, their magnate class, wanted as/daws as possible to go to
the newly opened Jewish state. You see after thdydgained the land (...) they
intended... ah, never mind. The point was to hawaany of them there as
possible. Well, but how to make a Jew go to wotkere ( ) of his own free will,
in the fields, in agriculture, and so on? When hadigdays been in trade... some
kind of work... let's say, well... lighter. So Jedigin’t want... to go there, Jews
from Poland, from France, other countries. Those'/kurvived... after the war,
World War II. So they had to come up with a provama And such provocations
were staged in | think six towns, only the one ielse was the most successful of
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all. As a result of it about 40 people were stottedeath ( ), right, and then the
oligarchs argued: «You see, they beat us up innéptaey beat us up here, they
beat us up there, so we must flee to ... to thirael«. So in the aftermath of that
event, and others, let’s say, the right kind ofgaganda... | don’t know how
many thousand... people left for Israel and stdleck.

- And what do you think about the idea that it realy was a provocation?

- Mate, I've got no other data... but from whatel‘lmeard, and it is this version |
heard from a person who apparently had accesgitmuegdiles... to very

important agencies... and on that basis... thémet |. simply didn’t have... | didn’t
study that... I didn’t go into these problems &t.dlcan’t really say”.

When recalling the Kielce and Krakdéw pogroms, aapfterson, too, makes the right
association with the blood motif and considers tipeavocations staged by the Jews:

[909W] “The last two tumults, right? And, so to agethey were provoked by an
alleged accusation, the last one must have bedg.ilvo there you are, and
today, at least as far as | know, they were progakeby the then — | don’t know
— NKVD, or UB, and nobody knows, how or who wasdiwed and what it was
all about, I'm not... I'm not going into that. Wellpu can’t go into everything,
right? And now they’re asking who was involved, anaybe there was a Jew
among the, let’s say, instigators of that provamgtivhat the point was at that
moment, who, what for...”

In the next remark a revival of two highly archaiotifs is discernible. The first is the
twelfth-century motif of a “Jewish convention” ahigh lots were drawn to decided
which town a Christian child was to be kidnappemhfrifor matzah, a motif which is
present even in the writings of Thomas of MonmBUutBecondly, there is the motif of
evicomenan evil communion of the Jews, devised in acawdavith the best paradigms
of the black mass, “when the celebrant is put srhieiad, the mass is said backwards, in
hoarse quasi-singing, with the administration ef quasi-Host made of offaf’

[518W] “were there any trials of Jews? (...) For kidnappinghildren?

- Not here. There were, probably after Kielce wasrkibed. Jews from various
regions were in hiding there. After the liberattbey came out and had that
convention in Kielc& and supposedly there...

- What convention?

- Well, of the Jews. And it was at that time that talish children allegedly
disappeared, and there were opinions that it wa¥'itts that had caught them.

8 Based, according to Langmuir, on the testimong obnvert, Langmuirnti-Semitismop. cit., p.

% After: D bréwka, Teatr, op. cit., pp. 450-451.

1 On another occasion reference is made to a “caiovérduring the war: 441W: “We wondered in

Russia, when | was there, we were all amazed, ywowk . the Jews were able to, how they could do it,
you know, how they could communicate with one aagtthat on such and such a day a convention would
be held, you know, that they were able to, you kneither by caravan, or some other means, get to
Dziubi ks [?] and there they had that convention of theinsl prayers. We really wondered: how did they
manage to do it? After all, there was no radiohimgt, you know, no telephone, there was nothinidpén
steppe, and they managed to team up and pal ufinahout that it was like so”.
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And the Poles were outraged. And then, you knoev,. tthow to put it... the
fighting started.

- Between Jews and Poles?

- Yes, between Jews and Poles.

- When was that convention in Kielce?

- It was, Ma’am — in ‘44 there was the liberatiord5 ‘or '46.

- But why would Jews kidnap Polish children? For matah?

- | don’t know, they probably...

- But what did the Poles say at the time, why were thJews kidnapping
children?

- Well, that they murdered them for blood.

- For blood...

- For blood, that they wanted them for blood.

- But what would they need them «for blood« for?

- Well, because they had these Jewish matzahs wheghblaked and they added,
let’s say, that blood, right?

- But what for? Do you know?

- (...) when they had that Sabbath of theirs, onr8ats they had Sabbaths, then,
let’s say, like our communion, they would make tiigd of pap up in something
and they fed it to one another with a teaspoon”.

Should the painting in the cathedral be taken down?
On this subject, too, the opinions voiced by in@mees are divergent. Some of them
argue that the painting should be removed quietly, while it is down for renovation.

[31W] “- My final opinion would be that itife. the problem of the painting$
should be sorted out somehow.

- But take them down?

-  wouldn’t upset the angry ones, as they sayhages when they are down for
renovation — because all the paintings need tebevated, maybe something like
that will happen in the future”.

[658W] “- A painting like that should be taken down, in mynign, and
destroyed immediately!

- Why?

- Because it is an insult to us Poles, us, Pabelegic and reason, and it slanders
the Israelite¥”.

[1505W] “it shouldn’t be in a temple, because iarsinsult to the morality of the
people who come to the temple, and it spreads edlyefast in moods among
kids”.

2 The latter also by a Sandomierz cleric: [1423Wfié&[painting] would certainly be offensive to Jews”
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[1266W] “That’s how it should be [the painting sldibe removed from the
cathedral], I think so, too. It was more the Paoheg [<murdered>?illegible]
Jews? during the war”.

But the above opinions were exceptions. Most pewapleted the paintings in the
cathedral to stay. In this context priests empleatiz conservatism of the residents of
Sandomierz, and they counter the argument (exptessepublic debate by Fr.

Stanis aw Musia ) that untruths should not be pgaped in a sacral space, with the thesis
that none of the paintings in Sandomierz cathguh@agate liturgical truths. One of
those interviewed voiced the opinion that the Jearm Warsaw want to take the
paintings to their Jewish archives [2121W], whidhen corroborated by a nun provoked
highly militant feelings.

[2121W] “if the paintings have been hanging for so manysseghen why
shouldn’t they continue to hang, whether it is toueot? The Jews are claiming
that it’s true if they want them taken down. If thews want to takghem] away,
why are they afraid, of what?”

[34W, a monk from Sandomierz] “To people who limeSandomierz, to the
residents of Sandomierz (...) the paintings whixdkten the cathedral are a part
of some form of history, and they are not inclited¢hange anything. To change
any description, or comment. As this is how theyni them, this is typical of
communities which cherish certain traditidhand this is why they largely prefer
to leave things as they are. There is also a stmypected with it, which ...which
is very often told, that in the 17th century, othat beginning of the 18th century,
those paintings were painted by de Prévot, theseanstory, a suspicion of sorts,
it was painted that way and to some extent thatth@svay of making the point
about this social phenomenon that had emerged.

- Except that in the discussion about this paintingn opinion is voiced that
when a painting like this is in a church space thepeople get the impression
that...it's a place where the truth is told...

93 Cf. the reversal, with the barrel motif, 1400W: 1.don’t know if you've heard that for about 3 mbst
the residents of one building kept this one smalligh child under a barret. This Jew from Sandomierz.
It all ended unfortunately, of course, because therNazis... someone turned it in— Someone grassed.
And they too took that child’s life in a terribleaw..”

% In the same conversation with the priest a coeir®yarose about any possible changes in church
tradition surrounding the cult of child martyrsegledly murdered by Jews, which was abolished by the
Second Vatican Council. His opinion on that subyeas clearly negative — opposing the abolition:
“[Researcher] — From what we’ve heard the church witdrew... how to put it technically... struck off
saints or blessed proclaimed as such, i.e. childravho were allegedly murdered..[Monk] | don’t
know how it is, but you cannot abolish the blesseithey were... Researchef Let’s put it another way,
the cult was... (...) In Germany, for instance, some &scos were painted over. In another place the
relics of the worshipped murder victim were moved ad bricked up in a side chapel.

If the cult was declared by the Holy See, theraitrot be abolished. It's very strange, because amcgt
has been approved by the Holy See, it cannot bieshbd”. Cf. theological details of the abolitiohtbe
child martyrs’ cult after the Second Vatican Colintian article by T.Caliokult rzekomych ofiar mordow
rytualnych we W oszech [The cult of the allegetimi of ritual murders in Italy][in:] Musia , Buttaroni,
Mordy rytualne [Ritual murdersjop. cit ., p. 245.
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- But...erm...please just note that all the paintingsild have to be taken down
one after another. Not only that one. Because thas#ings are a kind of fiction,
S0 just imagine that those 13 or 14 paintings whiehon the sides and exist in a
special sense, that they are exactly the samedfifiction as that last one.

- They depict the martyrdom of the blessed...

- Yes, but they are the blessed who have beennessig specific dates, that they
were tortured to death in such a way, which isgroven anywhere.

Among the paintings, which are in there, only ana liturgical truth, strictly
speaking, corroborated by the Church — the martyrdbthe blessed

Dominicans. And apart from that painting even #raght who is galloping out of
the castle on a horse is only a legend, an uneoefirstory, about how he flew to
the other bank of the Vistula. So in fact all ad$k paintings would have to be
taken down. [36W the same interviewee] It's notiagfathe Jews, even that
community, which was able to live here for anotiwey hundred years. There was
some symbiosis and co-operation, but it's evideha&certain events occurred,
and were pinpointed. (...) The Tatatso] could have asked to have that painting
taken down on the grounds that they were murdehiadominicans

[448W, conversation between a husband and wifé — Something like that
should be in a museum. Those are Jews, why shHoyde in the cathedral?

- It's not a painting suitable for a church. Thidige that shouldn’t be in a
church. In my opinion, anyway.

- Even when | saw other paintings, | saw variousdars...

- by the Turks, or with heads severed...

- ...l couldn’t even look at them...

- My wife turned her eyes away.

- ..S0 | think it should be in a museum, that’s Ahd in a church there should be
religious things”.

[96W, a law student] “| don’t mind any paintings don’t know — indicting Jews,
or Jewish paintings, or anything of the sort. leslot matter to me”.

% The impact of arguments similar to those voicedHaypriest is evident in the statement 2027W: t@ui
simply, the Tatars don’t make a thing of it, an@..) And, and... the ritual murder imoda | ska... by the
Satanists, 5 years ago... There are situationgHite Couldn’t there have been something similidin the
Jews?But this is nothing but hearsay. There is no histdcal evidence..— | agree, | agree, but they are,
it's not ... and it's the awareness... and the whpéthe painting is only on the awareness of the
congregation that comes to this cathedral. (.. )h&groblem doesn't exist. And when did it surface
When someone raised it in the media. That's whetaited to exist. And why was it raised in the raed
know from oral reports... I'm not basing on anymas because | don’t happen to have that direepate
knowledge... That the Jews have prophesied in tBkgion... a constant... constant complainingutbo
about persecution, about anti-Semitism. That witk ¢ry: anti-Semitism, anti-Semitism, they congereer
new areas. Because people yield to them to stop tlen bawling that it's anti-Semitism. (...)
Fortunately, the painting is at the back of thdedtal (...) it is not exposed. And you have to tymur
back on the altar to see the painting, and thetipaiitself is not... it's dark and hardly visibémough to
beam its contents out. And another thing is, asééims to be of consequence... what | said duting o
previous meeting, that here religious tolerancedhaays been (...) it's simply an artificially iated
problem and I'm not afraid to repeat it once agamost probably for the money of that particuldrat
community”.
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Another line of argumentation is connected withspreing relics of the past despite its
modified judgement:

[417W] “- here, whenever — take the example ofrtttmument opposite the
Opatowska Gate, there was this obelisk, to commeatadhe Red Army, and the
moment something changed, it was pulled down imatetji, taken away.

- Do you think it was wong that they took it away?

- | think it's wrong. It was a monument erectegemple who had died here, who
had sacrificed their lives. He'd covered a longatise, from the border up to
here, and here he died. It should’ve been leftal$ here, let it stay. In Leningrad,
for example, we were walking around, the city wiasaaly socialist, communist,
but monuments to the tzar were still standing, ngldzad touched them. Why
should we touch them? And the same with that painit was made, there was a
time, or something like that, why should we go btk and destroy what... Like
those Taliban who destroyed those huge Buddha memisrblew them up. What
for?”

[923W] “I think — well, I don’t know — | think it wuld be a kind of a gap, if it
wasn’t here, after it's survived for so many getiers, right, so many
generations, it survived generations, and suddaméycomes along, no knowing
where from... what preference, right? It just sayketit down« and they do,
right? And move it someplace. Why? And then otlhscome along and bring
it back, and the painting will come back to the egtace?”

[433-434W] “I think that they should hang in herbewe they always hung.
Because it's already very distant history, we stiotildestroy it but keep it. |
recall, for example, when | used to go to Vilniwkere | have family. And when
| went there more than a dozen years back, there these paintings at the
station, which my grandfather — oil paintings, kdalthey were — which my
grandfather told me had been there when he usgal doiring the war. And later
on, now | go there, those paintings have been rechdso to my mind it's been
stripped, it's odd like it is. And it was so beutifoil paintings, like in a cathedral,
there were these alcoves and they looked so bekaitithat railway station and |
knew right away that it was Vilnius station whegatten there. Oh, when culture
is taken care of, then they want it the way it uselde. And | think the same.
Because if we destroy, then no-one will know wrsddito be where. Well,
there’s a museum, yes, but to my mind what's alrdate, should remain here.
And we should respect it”.

A representative of the local elite is of the opmthat the painting should not be moved
to a museum, but should become a point of refer@rasise catechization at the
cathedral about — if | understand rightly — Cathgiuilt in respect of the Jews.

[906W] “- In a museum people will see it: «Theylbitj they got rid of it«.
[amused] As simple as that. «<Something somewhere must kavet’s like
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walking backwards and forward&:ifmly] It won’t do any good. If there’s no
normal — but on both sides — normal explanationrerdhal presentation of that
object, and the past that was here, and, well,amebeat our breast.

- And for now there is a role to be played by the Chich, especially the
Sandomierz Church, when it comes to that specificginting and, correct me
if ’'m wrong, you are saying that the right reactions are lacking, | mean
appropriate, appropriate education by the Church.

- Well no, I've never heard one of anything of #uot, or nobody has ever told
me that at the cathedral, say during a sermong tlvas mention, there’s ever
been a sermon devoted to that subject. I've nesarchof one. Maybe it didn’t
reach me, which | doubt”.

The same informant recalls that one of the ideasteabto solve the problem was

[908W] “a proposal by some foundation which wawltptt up a large board in
the synagogue with the names of the victims of ttowrders with their first
names, surnames, dates...

- Who do you mean, from Sandomierz?

- From Sandomierz, yes.

- What is your...?

- | reckon, as a resident of Sandomierz, | disagrden’t want any scandals or
rows here in Sandomierz in that context.

- Between its residents, or...?

- No, at all. It will immediately give rise to agggsion. Someone who has never
heard about it in his life, if he’s told, or if Isees, will get angry. And what for,
why on earth?”

This interviewee is of the opinion that insteacgwing differences of opinion, the focus
should be on what unites, and everyone is unitedimiration of the monuments of
bygone Jewish culture. And talking about contronaissues would only intensify
disputes, because:

[908W] “then a discussion will ensue, | believaghg we’ll start looking for
things — ah, well back then the Jews killed somgonsomeone else, or sold
whatever, were here at all, and somewhere elses@od, and so forth. And
we’re not looking for things that should unite usem summing up a piece of
history. And let’s try to learn something fromiiistead of irking; let’s not
unearth things all the time, but let's look forrths we have in common”.

A moderate clergyman from Sandomierz went so fdo @gay that in order to settle the
dispute he could theoretically admit of the optibat the painting could be covered up:

[1354W] “certainly, we could cover it up

- Excuse me, what would be the colour of the curtain?
- What colour...?

- The curtain...
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- (...) we should have to think it over, as it @boause a problem; burgundy
would be most suitable, one, that it's most suédbt the character of this
cathedral which is actually royal, and secondlg itis a bishhop’s cathedral.
Scarlet is also the sign of Christ, of his suffgriacarlet is also the sign of
suffering in general”.

The residents of Sandomierz are preparing for @ \oar. Reportedly, there have already
been the first skirmishes in front of the cathedral

[1673W] “- some Jews came, staged a protest, afalvem stood therfelearly
amused].And then I, because | was in the ensemble, andttieeparish
priest...and so we ran, because someone had sigtiadiethe Jews wanted to
take the cathedral, so we ran to defend it! That rgaently, not long ago. And so
we chased the Jews away.

- And how did you chase them away?

- They went away, because they wanted to take thaistings with them,
because those paintings wHispering] But the more drastic ones have been
hidden away... as far as | know — well, they wouldettthem go to an archive!”

The Sandomierz heritage group, are active on montipretection committees, are just
as outspoken in their opinions as the activistStofloseph’s parish:

“When they want to take that painting down, lt# there with a hoe and rak&”

- says an eighty-year-old lady, a venerable Saneianmtellectual. “When that painting
is taken down, then war will really start,” addeeal historian. “Because until then
everything is all right, they do not cause discongy do not bother anyone, and it's only
someone from outside that is bothered by them siging to take them down”. And he
adds: “No letters from the Vatican will help onglune” [939W, noted down].

% 939w, it was not possible to record the interview.
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Sandomierz Cathedral as of September 2006; pwspkiiterview 1354W)
curtain with a portait of John Paul Il at the lacatfrom which the
painting depicting the alleged ritual murder wasoged for
restoration; photo by Kamil Tyniec.
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