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Mobilisin mobili
or What Blood Libel Legends are Made of

That which historians label factographically relevés not sufficient to understand the
history of a nation. We must also concern ourselviés things that have the status of
non-facts, with the imaginary and nonsensical, witlnour and invention. The status of
these phenomena—subject to ridicule and unambigiomas—was quite different until
the day before. As all post-war pogroms in Polssal/¢ one) show, the rumour of the
kidnapping of a Christian child could bring crowid$o the streets practically yesterday.
Even today these tales, still alive in Sandomiargmall town in the Matopolska upland,
Poland, are not what we believe them to be. In orderrdenstand them, we need to re-
examine the tangled relationship between knowledgebelief.

When asked if they really believe in everything ytheecount, spokesmen of relict
societies to which the belief in archaic mytholagie attributed—comprising the famous
ethnographic toposes, such as that about Borotariadeing descendants of parfais
that about the voice of the forest spirit that cernet from the Pygmynolimo horr?*--
their reply is most likely to be that [in a quotatiprovided by Slavoj Zizek]:

"«Of course not—I am not that stupid. But | waslttiat some of our ancestors
did in fact believe in it«. In brief, they transfireir belief onto someone else (...)
In a peculiar manner, some beliefs always functbma certain distance, when
intermediated: to be operative, they always regsmme final guarantor, believer;

! The author draws here on the ethnographic fieddarch which she, together with a group of 40
university students, carried out in Sandomierzigdnvirons in the years 2005-2006 and also in the
Eastern Podlasie region (areas surrounding Hajnpinkaecember 2007 as partTfie Pole in the Closet
Project. That research (Sandomierz, 400 intervi®esnan Catholic parishes) demonstrated widespread
survival of blood libel myth themes in the consainess of informants across all age groups, asasell
provided evidence of the presence of such themigireligious, familial, social, and literary
transmission. The report on Sandomierz researclpulagshed in a book by J.Tokarska-Bakiegendy o
krwi. Antropologia przeglu [Blood Legend Myths: An Anthropology of Prejudig&larsaw 2008. The
Podlasie report (400 interviews, Christian Orthogaxishes) is under preparation for publication.

2 This example is based on the ambivalent descnifitiok.von den Steinernter der Naturvolken
Zentral-Brasiliens Berlin 1894, p. 352; which was subsequently aglbjty Lucien Lévy-Bruhl, Gerardus
Van der Leeuw, Robert Lowie, Lev Vygotski, CliftbGeertz, and Jonathan Smith. See Mary Douglas, by
herEdward Evans -PritchardNew York 1980, pp. 8-9.

3 Zob. C.M.TurnbullLesni ludzie[The Forest People], Polish translation by H.Btaszicz, Warsaw

1990.



yet such believer is always somewhere else, alweay®ved, never present in
4
person®.

This is precisely how the blood libel myth works $andomierz: Nobody seems to
believe in those fairy tales any more, but neadgrgbody knows somebody who can
attest to their truth--a former parish priest, shbp who is no longer alive, an old nanny,
a retired nun, one's own parents or grandparentth W alibi like this, the legend
requires no belief at all. One is simply familiaitiwit.

The following conclusion may be drawn from the fivng. To understand the history of
a nation, the set of universally known ideologieald ethical narratives forming the
nation's symbolic tradition must be expanded to racd the obscene Other, or the
unacknowledged "spectral”, fantasmatic history tle#fiectively sustains the overt
traditior?. The "daylight" history of the Poles, stuffed wittoisonous martyrological
clichés, will wane only if and when the "night-tifnieistory of the Poles is revealed. In
Poland, the latter comprises the story about "t ih a green hat", a figure familiar
from the documents of the Kielce pogrfhror “the spiked barrel" in which "Christian
children" are being tormentéd

Blood libel myths, or narratives about "Jews-blagders" assaulting the most sacred
things of Christianity, the host and a Christianld;shestablished the secret kernel of
European anti-Semitism. As the research carriedro@andomierz and Podlasie during
the last three years demonstrates, provincial G&amisOrthodox and Catholic clergy
quietly maintain their belief in Jewish ritual merd to the present day. Borrowing the
categories of Zizek, we may call this irrationadasiood myths' rooted kernel of the
debate about the Jews tReal of the Polish anti-Semitic discourse, i.e. sonmeghtihat
has never happened, but which is known to all, evieen everybody, with the exception
of "simple rural folk", is trying to hide that fact

To reproduce meanings, there is nothing better ghaell told story. The following tale,
which | have reconstructed following Vladimir Pr&ppests on pillars that are only half-

4 S.Zizek,Lacan Polish translation by J.Kutyta, Warsaw 2008, 4p44.

®"We need to separate two things—writes ZiZeksgmabolic history-the set of mythological narratives,
ideological-ethical tales which consitute the ttiati of a community, something that Hegel would tad
ethical substance—from its obscene Other, fronuttecknowledged «spectral», fantasmatic history lhic
effectively sustains the overt symbolic traditibior the former to be effective, the latter mustaam
hidden”; Slavoj ZiZzekThe Fragile Absolute or Why Is the Christian Legségrth Fighting forondon —
New York 2000, pp. 64-65.

® See Polish Ministry of the Interior Archives, AMSW/35, Antonina Biskupska court record, Walenty
Btaszczyk testimony, quoted after Bma SzajnokPogromZydoéw w Kielcach 4 lipca 194&Vroctaw

1992, p. 33.

" The most common element of the Eastern-Europemutibel legends.

8 See Wiadimir I.Proppylorfologia bajki translated into Polish by W.Wojtyga-Zagorska, $éav 1976
(hereinafter "MB"); the English edition is Vladinfiropp,Morphology of the Folktalgranslated by
Lawrence Scott, rev. ed. by L.A.Wagner, Austin 20@B, 59: "By function we mean the behaviour of the
dramatis persona as defined from the perspectiits télevance for the course of action”. Janusz
Stawinski: "Propp distinguished 31 components of thetfdik plot ([so-called functions]: absence,
interdiction and its violation, deception and coitip}, villany, departure, provision or receipttbie



visible. Seemingly, it is a tale about the defilatef Christ's blood flowing from the
host and the tormenting of an innocent who sergea &urrogate Eucharist” (Kenneth
Stow’). Yet, in point of fact, this is a celebrationtbé tribe's own blood, the blood which
the Jews are accused of spilling.

In relating what the blood libel legends are mafje o

o | begin by describing their theological foundatitirat crystallised in the 13th
century;

o0 subsequently, using the tools proposed by Vladimiopp, | examine the
mechanics of their movement,

0 next, | trace a peculiar genealogy of these legenasing in a direct line from
Passion-inspired imagery, long-forgotten by the i€lians themselves and
associated with uncanny Jewish savageness,

o finally, I examine the pivot of these legends,tattwhich ismmobilein them.

I. Elite Folk Theology

The "theology" of blood libel myths is not whatpitirports to be and which it would be
convenient to assume it to be: It is not a folkatian, at aft®. In reality, it is a sediment
of high theological speculations, today forgotted aisavowed, which has built up over
centuries in the layers of folk imagination.

In order to understand what body and blood wagatget of the sacrilegious Jews when
they attacked the host and "Christian children”, nvest backtrack to the realm of
theology produced after the Fourth Lateran Coui@IL5) or even to an earlier era.

Beginning with the early Christian period and ugtie 9th century, theologians and the
faithful used the terncorpus Christito designate two directly observable and inteynall
connected realities that were believed to constitie body of Christ; namely, the
Catholic Church and the consecrated mass wafarder to differentiate these realities,
the termcorpus Christiwas used in two slightly different forms. Whearpus Christi

was mentioned without further qualification, theu@th was meant; in contrast when
people spoke aboabrpus mysticupthey referred to the wafer. Since circa the €80

magical agent, struggle, victory, return, pursoi aescue, unfounded claims, recognition and exposu
wedding). These functions form not only the repegtof fictional elements, but also, and more
importantly, determine the arrangement of the engiot, because their sequence is also identiehleB
follow the same invariable scheme of the sequeatiring of fictional funtions”; after: Michat
Glowinski, Teresa Kostkiewiczowa, Aleksandra Okep&awinska, Janusz Stanski, Stownik terminéw
literackich[Dictionary of Literary Terms], 4th edition, Wars&05, p. 170.

° Kenneth StowJewish Dogs. An Image and Its Interpreters. Coiityrin the Catholic-Jewish Encounter
[hereinafter: DOGS], Stanford 2006, pp. XIV-XV .

9 The accusations of blood crimes that were mani@ the 12th century onwards by Christians are
eagerly thought to be a product of stupid «sug@mss of the common people». In reality they agétty
bound with subtle theological speculations pursndcate Middle Ages on the subject of Christ's Rags
piety, and the teaching on transubstantiation”;.GdRroubek, "Zagadnienie historyczoiopostaci
Andrzeja z Rinh [The issue of historicity of Andrew of Rinn], [in:$.Buttaroni, S.Musiat S8jord
rytualny. Legenda w historii europejsk[&itual Murder. The Myth in European History, Krake-
Nuremberg — Frankfurt 2003, p. 157:



[others insist that that only happened two censutigerl’] there occurred a dramatic
reversal in the way Christ, the Catholic Churchd #re consecrated host were thought of.
The termcorpus Christiwithout qualifications now meant the wafer, wharearpus
Christi accompanied by the adjectivaysticumbegan to be used to designate the
collectivity of all Christians, or the Churth

By virtue of their partaking in the Eucharist, eantividual Christian now became not
just a nominal but actually a mystical member oé tbody of Christ. Once the
identification of the Group with God was acceptedaocial reality, the theological idea,
legitimate and fruitful so long as a soteriologi#al was at issue, became a threat to
everything that was external to the Group, and egibsntly provided the foundation for
patterns of persecution. Since the moment an iddali Christian becomes a member of
the corpus Christi(and the more so, in the case of membership icdhgus mysticuin

he is suddenly elevated to the rank of the Euchasisich is given an almost identical
name, anyhow. As always, language lays down herertitks for thought: from that
moment on, whenever a Jew harms a Christian—inlifeadr in a dream—the Christian
community will experience it as if the Jew desesiahe host.

In the language of theology, this situation camescribed as follows:

Jews kidnap and maim a singularcorpus Christi in the form of a wafer or child;
then the collectivecorpus Christi (i.e., thecorpus mysticum) takes bloody vengeance
on the Jews.

Indeed, this two-fold understanding a@brpus Christi provides the morphological
grounds for examining jointy assaults on the host and those directed at thestian
child", and thus also serves as the point of depaifor the definition of the category of
"blood libel legends" | use in this article. | hebde Proppian rule:

" sara Lipton seeks the causes of the diffusiohatfterm, which first appeared at the turn of tBghfand
13th centuries, in the gradual narrowing of thesah&etween clergy and the "common folk", which, in
her view, came about due to, among other facttue, Spread of preaching, the inistence on the'daity
receiving communion at least once yearly [the Folugteran Council] (...), the birth of lay literacylture
and the emergence of urban lay clergy, and subsdywé the mendicant orders”; see Sara Liptomages
of Intolerance. The Representation of Jews andidudan the "Bible moraliséeBerkeley — Los Angeles
— London 1999, p. 140.

12.G.1.Langmuir,The Tortures of the Body of Chri§in:] Scott L. Waugh i P.D. Diehl [edshristendom
and Its Discontents. Exclusion, Persecution andeftien, 1000 — 1500, Cambridge 2002.288. References
are to H.de Lubac orpus Mysticum. L’Eucharistie de I'Eglise au moyeg Paris 1949, s. 34, 276.
3n historical literature, blood libels (BL) andsigrofanations (HP) have almost always been eéthit
separately, just as was the case with sacrilegiteiska against holy paintings. Even more complatate
typologies were sometimes proposed; see, for exa@rti@ division of accusations irtitood libelsand
ritual murder libelsin the entries written by Norman Roth, "Blood Libahd "Ritual Murder" [in]
Routledge Encyklopedia of the Middle Aged. 1: [N.Roth, editor]Medieval Jewish CivilisatigriNew
York — London 2003, pp. 119-121, 556-570. In castirenneth Stow follows the rule of joint
examination of the varieties of HP and BL,; op..cit.



"as long as there is no correct morphological aialyof an issue], no proper
historical analysis is possibfé”

Just as Propp did for the morphology of a folktéte, my study of blood libel myths |
selected one hundred original narratives about J&vepping children for matzoth and
defiling Christian sacred symbols. Blood is centmhll these tales: the host or a holy
painting bleeds, blood also flows from a child ked with fleams, awls and needles.
Blood flows here "generously" here, blood triumgiere, and the collectiveorpus
Christi erects chapels to honour this blood on the rubbsynagogues.

As the one hundred tales that | have collected shioiw blood is indeed the legendary
Magical Agent for which the Jewish Antagonist comegewith the Christian folk.

This is what the plot of blood libel legends lookise in the outline: two groups,
Christians and Jews, are locked in the fight over Magical Agent, which is in
possession of the former. The other group, beimgpired ontologically—we allude here
to the topos of Jewish failings: infertility, blindss, scabiedpetor judaicus "male
menstrua”, female bleedings, and post-circumcisionnds that won't heal, and, for the
post-Holocaust period, to the topos of the Jewdhigebled to death—craves it infinitely,
convinced that it cannot survive without that elixi

The history of religions knows many similar imagksthe 1920s, G. Dumeézil described,
in Le festin d’immortalit!, the rivalry among Indian gods and asurs for amiihe
nectar of immortality. In other themes of Hinduismd Buddhism, amrita permutates
into a fruit on the tree of wishes. In a similarinyethe Ases, builders of Asgard,
competed with the Wanes, builders of Wanheim; thjeat of contention was "Gullweig,
with the body of living gold“, the incarnation afidestructibility and unlimited riches.
Other objects of rivalry included golden applestbeng eternal youth, and also the
"magical honey of inspiration”, the honey of thealsls with an admixture of the blood of
the "wisest creature in the world”, the gentle Kiamn expert on the crafts, medicine and
spells.

However, once Christianity arrived in Europe, thagical agent came to be represented
not by the apple or the nectar, but exclusivelyhigy/image of the Eucharist, the partaking
in which was to guarantee eternal life to the faithThe notion of drinking the blessed
blood and eating flesh became even more entrenattedthe Fourth Lateran Council,
which adopted the dogma of the Real Presence dfitivaty in the Eucharist.

It was just a question of time when that sacraméthe Group—profoundly ambivalent,

since it made use of the symbolism of the threedairts of cannibalism, vampirism and
paedophagy, would be attributed to the Antigroupiclv was accused from then on of
sacrilege and blood crimes.

14
MB 12.
!5 Deatailed analysis of the narration in my bookpRarska-Bakirl.egendy o krwipp.cit.
16 G.Dumézil,Etude de mythologie comparée indo-européethienales du Musée Guimet", Paris 1924.



Il. Mechanics of Movement

In contrast to the magical folktale where, accagdin Vladimir Propp, the circle of
dramatis personae is made up by seven individicaisit:

» the Antagonist

» the Supplier of the Magical Agent

» the Hero's Assistant

» the king's daughter/her father

» the person who sends the Hero away

* the Hero

» the False Hero

in the blood legends under examination here thalecharrows down to four characters:

» the bleeding Hero who is simultaneously the Maghkgnt being kidnapped,;

» the Antagonist, or the Jew who kidnaps and torméatisHero;

» the Antagonist's Assistant who is a bad Christieral¢ or female), and often
times is employed by the Jews and, as a consequehceaintaining the
proscribed contacts with them, sells a host oddailthe Jews for defilement;

» the Hero's Assistant, that is someone who recogrizeeveals the miracle of the
bleeding host or discovers the crime of infantieiehis role is frequently played
by children, animals (e.g. dogs, cattle, swinetdstlies), "devout women", "good
Christians", "herdsmen”, "nuns", "priests", etccagionally, the Hero's Assistant”
is replaced by voices of unknown origin, "heavdights”, "self-igniting candles”
or "blood streaming down the street".

For the purposes of describing the blood libel atare, from the 31 functions of the
folktale identified by Propp, | have selected f@uincipal functions and two accessory
functions. They describe the vicissitudes of theoH# blood libel legends, who himself
is also the Magical Agent.

The most important of these events are as follows:

o the sequence begins with VILLAINY, as representgdthe host or a
child's being kidnapped and then tortured/put tatlle

o it unfolds through the VICTORY of the host/littleantyr, as represented
by blood flowing out of the host, painting or chjid hoc signo vincit

0 it continues through the PUNISHMENT being inflicted Jews,

o and it ends with MERRIMENT ("wedding" in Propp'srtenology) which
in most cases consists in the Jewish district anagggue's being
destroyed and a church being erected in its place.

The sequence:
villainy—victory—punishment--merriment (wedding)



defines the theméof blood libel legends.

That sequence includes also hidden functions, sschhe initial paired function of
interdiction and its violation.

In a folktale, such paired function has to do wilie interdiction directed against a
princess, little pigs or children, to leave the $mupeek into a forbidden chamber, etc.,
and "special characters are called upon to perftri® function (of interdiction /
violation), such as a sorcerer, a witch, treachessuvants, animals or thieves.”

In the blood libel legend, such interdiction parsaio maintaining contacts with Jews,
and it is violated by the weakest chain in the @rou

"a very poor woman'ténuissimae fortund¥,

"a wretched lady", "a dishonourable lady” — a fesna@dunkard,

"a certain uncommonly wicked woma&f"

"a female schismatié®,

“the Devil's female servant?,

"a certain woman, damned among Christiahs"

"a hag [who] delivered the Child to the Jeffis"

"an old hag who is a Christian / not a Christiarthis case (...), and who is a

street trader as greedy for money as the Jewsahbidod™?”,

O O0OO0OO0OO0OO0OOo0OOo

In addition to a woman, the role of the Assistahtthee Antagonist is occasionally
performed in blood libel legends by:

o "a man who hangs around in the tavern, where reSedth Jew<,

" The theme—"the set of motifs constituting the ot the world of a work being presented, its gipal
component, the highest-level unit in the hierarohgtuctural units identifiable in that work (.a)
component that is essentially invariable in anydgments, paraphrasies or summaries of a given.work
(...) In fiction (utwory the theme is in most casies same as the principal storyline” ([in:] JeaauFRoux,
Krew. Mity, symbole, rzeczywistdBlood: Myths, Symbols, Reality], translated intoliBh by M.Perek,
Cracow 1994, p. 577

'8 De miraculo hostiae a Judaeo Parisiis anno Doni@CXC multis ignominiis affectatapv:] Recueil
des historiens des Gaules et de la Frareprint 1968), XXII, p. 32: ,....gratis reddituruse Judaeus
pollicetur, si rem illam, quam mulier Deum suumeasbat, afferet”.

19 Szymon Aleksander HubickZydowskie okréieristwa nad Néwietszym Sakramentem yiatkami
Chrze¢idiskimi Cracow 1602, p. 18.

2 Thomas CantipratanuBpnum universaleDonay 1627, p. 303.

L Hubicki, Zydowskie okréieristwa ,op. cit., p.4.

22 stefanzZuchowski,Process kryminalny o niewinnéietie Jerzego KrasnowskiegSandomierz 1713,
p.47

2 Jan Chryzostom SikorskD cudzie Trzech Hostii W Poznaifiistoria Sacrissimi Corporis Christi
Miraculose Reperti Posnaniae In Polonia Anno Sal@899 Cracow 1604), quoted after ,Kronika Miasta
Poznania” (Legenda Bego Ciata), no 3-4: 1992, Anna Pawlaczyk [ed.].%16.

24 7uchowski,Processop. cit., p. 85-86.

% Matthaeus RaderuBavaria SanctaMiinchen 1627, quoted after Heinz Schreckenbirg,Jews in
Christian Art. An lllustrated Historytransl. by J.Bowden, London 1996, p. 271.



sexton, caretaker--"doorman of a nearby chufch”
"married blackcoaf®

sheepmaft,

malt maket® ,

municipal bailiff?,

coachmart,

vagabond’,

"shabbatgoy*,

convert®, or

thief® .

O O0OO0OO0OO0OO0OO0OO0OO0OO0o

The breaking of the prohibition unleashes a magpaidemonium, and the violator
himself or herself becomes the Antagonist's Assistassisted by the "weakest link", the
Jewish Antagonist slips through the porous boundaside the community. His
infiltration of the Body Social is depicted by imesyof "pricking” and sucking—the
draining of blood, the stealing of the Magical Agehhe pricking, the penetration and
the emptying of the inside, as a result of whickré¢hremains only the empty shell, are
recognised in anthropology as universal attribofes sorceref. That is why the epithet
of "bloodsucker"--the oldest and most durable tdescribing the villainous activities of
the Jews, which covers usury, the craving for tleod of children, the host and holy
paintings, the lusting after the virtue of Christiservants, and, in more contemporary
manifestations, also the activities of Jewish tem@mandlords and bankers—is always
accompanied by a discrete, invisible but just afailing, allusion to sorcery and
vampirisssm. Rev. Bazyli \Aglickias expressed that allusion four hundred yeas as
follows™:

[Bazyli Waglicki (Vaglicius), Swawola wyuzdana Zydowsk@lewish
Lascivious Licence], b.m.w., 1631, p. 3]: "I founghon my arrival there, only
one Jewish house in Oleszyce, and even that hoasesery quiet; nowadays

% De B. Andrea puero a Judaeis trucidato in valle @®nprope Oenispontum in comitatu Tyrolierisi]
Acta Sanctorum. Operam et studium contulit Godefridenschenius. Editio novissima curante Joanne
CarnandetParisiis 1863-[hereinafter: AS]ulii vol. 3 (30), 1867, p. 438-445

2" De expulsione JudaeorymV.Semkowicz [ed.], [in:Monumenta Poloniae Historicaol. I, Lwow
1878, p. 785-789.

%8 De persecutione Judaeorum Vratislaviensium A.1¥8Xetrzynski [ed.], Monumenta Poloniae
Historica, vol. IV, p. 1-5.

29 |bidem.

30 7Zuchowski,Processop.cit., p. 97

%1 De persecutione Judaeorum Vratislaviensium A.14p3cit.

%2De B. Ludovico puero Ravensburgi in Suevia a Judeetisd, AS, Aprilis t. 3 (12), 1866, s. 986-988
33 Zenon Guldon i Jacek WijaczKarocesy o mordy rytualne w Polsce w XVI-XVIII wigkiglce 1995, p.
73. AlsoEin wunderbarlich Geschichtguoted after Heiko A. Obermanhe Roots of Anti-Semitism. In
the Age of Renaissance and Reformatitiniladelphia 1981, p. 147 — 149.

3 |bidem, p. 34 i 104

% Hubicki, Zydowskie okréieristwa,s. 4,Zuchowski,Processop. cit., p. 46.

% Zuchowski,Process op. cit., p. 50.

37 M.Douglas,Symbole naturalnfNatural Symbols], Polish translation by Eibak, Cracow 2005, p. 151.
3 [Translator's note: The following and subsequéations of texts written in archaic Polish aredered
in modern English.]



there are already fourteen or more homeowners, thatt are [as many]
children as [there was] locust in Egypt, who haviegted lodgings

with Burghers in corner and other finer houseshm rnarket square, like ugly
spiders set up their usurious webs on the poor tleé&®ur Grace, so that they
could, once these are ensnared by treacherousulmalp$, suck them out
and destroy, and then come into possession of Wk and property without

any haggling or payment”

The fairy-tailish and the non-fairy-tailish
The first thing we note when we read blood libajdieds is their folktale syntax. A
typical figure is the fattening of a child. Thisaawple comes from Kolberg's work:

"One day Jews caught a man, put him into a shojfafteand fattened him
with nuts. And in that shop they kept their idoldeaf sugar..

However, we must not be deceived by the fairyghilformulas of these legends. In
contrast to the magical fable, where the beginmhthe plot is situated in unreal time
and space—"once upon a time", "beyond the sevesirseantains/hills"—in a blood libel
legend there is no doubt as to where and whentting takes place and whether it has
happened in fact. Here are several typical incjpipening lines]:

"It came about in Paris in the year 1290 that onenan, having been incited by a
Jew who promised to give back to her without chdhgethings she had pawned,
obtained the Sacrament and delivered it to the dew”

"In the year 1316 okRlannoniyin the Town of Cambronne, a Jew-convert stabbed
a Painting of the Mother of God in her Face fomres with a dagger (...J2

"In the year 1434. In Dekendorf Talmudists havinghed the Holy Host..*
Because of the specificity of time and place gigethe outset of its plot, the blood libel

legend resembles the exemplum, the chrondfopt which was described by Aron
GurewitcH®. Whereas "the action of a fable takes place iictiiéus time-space and the

%9 Bazyli Waglicki (Vaglicius), Swawola wyuzdana Zydowsk#®31, p. 3

“%'In the vicinity of Kdcian, the region of PozipOskar KolberglLud. Jego zwyczaje, sposfia,
mowa, podania, przystowia, oledy, gusta, zabawy, piei, muzyka i tace, t. 1-84, Wroctaw — Pozia
1961-2002, t.14, s. 297.

“1 Przectaw MojeckiZydowskie okréieristwa mordy y zabobony przez X.Przectawa Moiecki€yy W.
Kan. spisane w Krakowie w Drukarni Jak. Sibeneyaheoku Péskiego 1598Cracow 1598, p. 16.

42 7uchowski,Processpp. cit., p.41.

3 |bidem, p. 45.

4 A significant interdependence of temporal andispeelations that have been mastered artistidafly
literature”,E.CzaplejewiczE.Kasperski [editors|Bachtin. Dialog —¢zyk — literaturgBachtin: Dialogue-
Language-Literature], Warsaw 1983, p. 309.

4> A.Gurewitch, Kultura elitarna i kultura ludowa wredniowiecznej EuropigElite Culture and Folk
Culture in Medieval Europe], translated into PolishW.Krzemig, [in:] M.Aymand and others [editors],
Biedni i bogaci. Studia z dziejow spotetsteva i kultury, ofiarowane Bronistawowi Geremkowi w



audience are not expected to believe that it resrabmething that actually occurred”,

Latin exempla and blood libel legends describe esvtrat are often times strictly bound

with specific dates and locations, and are in gdnieue events, as their authors are at
pains to assure us.

The linear narrative of a historic concretum is rtaid with the cyclical nature of the
Christian ritual year, characterised by a heighdesense of distrust towards the Jews
during the Easter season. During that period, Jelas find themselves in the field of
that distrust suddenly cease to be neighbours, witbm Christians have relations that
are good or bad, but which are based, in any acaseyeryday interactions. Now, they
are transformed into "the Jews who crucified Chrisiews are affected by this particular
situation each year during the Holy Wé&%laround the time of Christian Easter Sunday,
which usually coincided with the Jewish holidayRefsach.

[72M, a broadside about Simon of Trent, 1475] "Sumna little child of holy

memory from Trent, was slayed on the 21st day ofcdMal475 after Christ,
during the 8th Holy Week in the town of Trent, amecame a martyr of
Christ, because the Jews living in that town wantedcelebrate Easter
according to their own custom, and they did notehary Christian blood for
their unleavened bread*””

[ll. Unheimliche

Freud believed that the bizarre, odd and grotesgeeclear signs of repression.
The researcher's role is to determine what wasedersuppressed and forgotten, what
mental or cultural content is brought back herenflzeing elsewhere.

"The uncanny das Unheimliche]is actually nothing new or strange, but
something that has been known to the mental lifdding, something that has
become estranged from it as a result of the praufespressiori® .

In the context of blood libel myths, we can thirtkoat Freud's hypothesis, about the
Uncannywhich originates with ourselves, but which we afwattribute to the Other, at
three levels:

o at the level of elementary psychological inversihgere the image of the
Other in our own eyes is equipped by us with thergy of our own
hostility*,

szdcdziesgciolecie urodzirfPoor and Rich: Studies in the History of Societd &£ulture (...)], Warsaw
1992, p. 210.

8 The earlier incidental placement of the blood erih Christmastide (Norwich 1144 and Fulda 123%) wa
subsequently abandoned in favour of the Eastepseas

47| follow here John Marrow's method of exegesiginally applied to Passion texts of Late Middleesg
see hiPassion Iconography in Northern European Art of ltla¢e Middle Ages and Early Renaissance. A
Study of the Transformation of Sacred Metaphor Déscriptive NarrativeKortrijk 1976.

48 3. FreudPisma psychologiczr@sychologische Schriftenfranslated into Polish by R.Reszke, Warsaw
1997, p. 253.
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o at the theological level, in the form of Christiaacramental metaphors
that are attributed to the Jelfis

o0 at the rhetorical level, in the form of long forgt Christian Passion
figures that are attributed to the Jélvs

The realisation that blood libel accusations arsetaessentially on the projection
inversion is a very old one. The first to noticéstielationship were medieval Jews
themselves.

In the 13th-century liturgical poem, commemoratihg persecutions in Erfurt in 1221,
Rabbi Shlomo ben Avraham says: "You yourselvesteatMan!®%. In Nizzahon a
Hebrew text from the turn of the 13th and 14th geas, we read:

[Christians] "hold us in contempt and claim thaeyththemselves have no
sacrifices and immolations such as those thatexkishce among Jews [i.e. that
they have no sacrifices other than spiritual]. Butreality they do have
sacrifices and immolations, as they offer and leatiody of the hanged one [the
traditional medieval Hebrew epithet for Jest$]”

We will now discuss five theological and social ifeofrom the Christian context, which,
after they had been given a suitable reworkingevegtributed by Christians to Jews.
These maotifs are:
o the Mill of the Host,
the custom of distributing the relics,
the matter of child kidnapping,
the spiked barrel
and the use of the bodies of dead people.

O O OO

[the Mill of the Host]

In the image of matzoth with the addition of bloadhich the Jews were alleged to
prepare after killing a "Christian child", and whigvas gaining currency from the 13th
century onwards, we can discern the transpositi@iroedieval allegory of the Eucharist
known as the "Mill of the Host" (which subsequentigtamorphosed into a German folk
motif of Pressbaumand the Mystic Wine Press). The Mill of the Hostlsnflour for
bread to be made with Christ's blood. There arggé@salepicting Christ "being held by
God the Father by his foot and pressed into a HilClaudine Fabre-Vassas mentions a

9 This approach to the interpration of blood legends pioneered (without clarifying that such préjac
relates to the passion context) by Jesuit Peten®&ra scholar whose contributions are outlined byréth
Stow (op.cit, p.120 and following). Browe believbat blood legends are grounded in a projectiombse
the sins of Christians were attributed to Jewsémnt (op.cit., 120, note 3).

*0 See footnote 10.

®1 See John MarroviPassion Iconography in Northern European Art of tlagée Middle Ages and Early
Renaissance. A Study of the Transformation of 8adieaphor into Descriptive Narratiyéortrijk 1976.
%21 J.Yuval, «They Tell Lies: You Ate the Man», @3t., [w:] AB2, 86-106; the definite article in 'gh
man” (= Jezus) Yuval identifies as Jewish polemiith the Eucharist as the "body of God".

%3 Nizzahon Yashatibl. [in:] DOGS, note 26 to p. 140.

** See: Miri RubinCorpus Christi. The Eucharist in Late Medieval Qu# Cambridge 1991, p. 313;
G.l.Langmuir,The Tortures of the Body of Chripiv:] Scott L.Waugh i P.D.Diehl [red.Ghristendom and
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painting at Norms in France, which represents tloghigr of God who is putting Jesus
into a mill, while the finished hosts come out irttee hands of the faithfll If my
conjuncture is right, the Mill of the Host would r=iitute a classic source of the
Uncanny, that is a Christian source of the allegewish blood crimes. Here the Jews
were accused of doing something that the Chriséga failed to see, despite its
occupying the very centre of a Christian ritual. afkgst this context, Fabre-Vassas'
remarks on the substitutes of the body of God thatfaithful consume in the form of
Easter blessed Easter fare are quite tefling

[distribution of relics]

In blood libel legends over and over again we cam®ss the motif of matzoth mixed
with blood being distributed among Jewish commeaesitiThis image was regularly called
upon when entire regions were cleansed of Jewserited as proof for the charge of
conspiracy levied against communities located dwamdreds of kilometres away from
the trial's venue (as in the case of Trent in 14hgn the Nuremberg community was
cleansed at the same time). Yet the practice ofildigsing a body among Christians can
be found already in, for example, Jacob de Voragirem whom it was copied by,

among others, Piotr Skarga:

[6aM] "And that blood [which sprung from the pamdi of Christ desecrated by
Jews in 'Beryt], divided into many parts in a wssspecially prepared for that
purpose, the Archbishop sent away to churches sdtos world, giving an
account of those miracles that had occurted"

In 1453 in Wroctaw, John of Capistrano handledriflees of little martyrs in a similar
fashion:

[The Life of John of Capistrano #cta SanctorumThe Publisher's Introduction]:
"[A converted Jewess] told me that they [Jews] kigthapped a Christian child,
fed it the best fare, and then killed him, rotatlmgn in a vat spiked with nails.
They blessed his blood and sent it out to nearbpgygues, while depositing the
body inside a house. When Capistrano sent peoplevestigate the matter, the
bodies were found, and he divided them and sent the as martyrs' relics®.

[the kidnapping of children]

The kidnapping of children is another among the tnielitional accusations directed
against Jews. During several centuries, childrePaland used to be frightened with
Jews who snatched children. In Sandomierz everyemembers such stories. Yet it is
sufficient to consult any of the collections of plipations of Polish kehillahs (Jewish

Its Discontents. Exclusion, Persecution and Redrelli000-1500Cambridge 2002, s. 294, and P.Browe,
Die eucharistischen Wunder des MittelalteBseslau 1928, s. 95-128

%5 C. Fabre-Vassa3he Singular Beast. Jews. Christians and the ®amsl. by C.Volk, New York 1997,
chapter 8.

*VassasThe Singular Beastp. cit., p. 247.

>’ Piotr SkargaZywoty Switych Starego y Nowego Zakonu, nadsadzie przez caly rokCracow 1610.

%8 Nicolaus de Fara/ita clarissimi viri fratris Joannis de CapistrancAS, Octobris t. 10 (58), Bruxellis
1861, p. 467
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communal self-government bodies) from the 17th wgnor the history of the 19th
century Italian houses of the catechum&ns find out how many Jewish children were
kidnapped by Christians and baptised under duress.

[the barrel spiked with nails]

Perhaps the most grotesque prop in the bloodIgeinds is a barrel spiked with nails, in
which Jews roll the child. The folkish, and by neans Jewish, traces of that motif can
be found in the Grimm BrotherBhe Goose Girlwhere the treacherous female servant is
thrown into a nail-spiked barrel. The motif of cimals' being locked up in the belly of a
spiny monster is also found in two other conteXtse first case, in the 16th-century
criminal context, concerns the punishment metedtowt witch by English Christians.
Here the reference is made to "to nails that weereksn a barrel, which was rolled down
the hill in order to inflict additional torture tthe witch®®. The second example, as
reported by Michel de Montaigne, was recorded imBan 1312, and has to do with
Jews' paying ransom to free themselves from aspélled barrel in which they were to
be qu?hed down a steep slope. After a Jew boughtdedom, a cat was placed in the
barref-.

[the use of the bodies of dead people]

Fabre-Vassas reports that in the folklore of Frepichfarmers (hence, unlikely to have
been Jews), there survived until the 19th centubelgef that it was useful to "make
stronger their feed" by adding human bl&fodAccording to a contemporary report of
Mariusz Wilk, blood, albeit no longer human blodla frequent component of Siberian
(and also Great Russian [i.e. ethnic Russian] escipr blinie§®. A distinguished student
of blood legends, Hermann Strack wrote an imporsntdy about the use of human
bodies that was widespread in EurSp&Ve can read there about a belief held among
19th-century Russians, Macedonians and Germans ttetdle made of baby tallow can
one find treasure or about a "corpse candle" tfiattevely prevents dwellers of a house
that is being robbed from "sleeping through" thiebery. If anyone had doubts as to the
presence of similar prescriptions within Polandeythshould study the following
contemporary material from thez&@déw region as recorded by an ethnographer:

"There lived in our village some fellow who knewvito cast spells, as well as
to lift them. But before he could gain such powéssfirst had to fetch himself
a Jewish corpse. Therefore, he set out at nighDzaréw's kirkut (Jewish
cemetery) and there he dug up a recently burieg¢t bbdn Israelite inhabitant
of Ozaréw. Having removed the dead body from the grotsedwould fling it
over his back and carry it for several kilometrdghen he was walking, he
could not look back even once. Once he broughtlihggage to his house, he

%9 See David I. Kertzer ifthe Popes against the Jewhapter 2.

9 George Lyman Kittredge, "Image Magic And The Likgh:] Witches of the Atlantic World. A
Historical Reader and Primary Sourcebo@kG.Breslaw [ed.], New York — London 2000, p.129.
®1 After: Fabre-Vassashe Singular Beastp. cit., p. 162.

%2 Fabre-Vassas, op. cit.

63 Mariusz Wilk, Tropami rengOn the Tracks of the Rheindeer], Warsaw 2007 5p. 2

% Hermann StrackThe Jew and Human Sacrifice. Human Blood and JeRistal. An Historical and
Sociological Inquiry transl. by H.Blanchamp, London 1909
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buried the corpse under the stone threshold dfitise, but now in the sitting
position. It was only after he performed that actibat he gained power over

spells®.

IV. That which is immobile

As historians who report on these tales followandifferent formula know very
well, nearly every aspect of the blood legends lie®en subject to flux and conversion:
the character of Jewish crimes; the legitimisatimeyification and validation of
persecutions; or the person who initiated, susthirsd confirmed the blood libel
narratives with the help of documents from trialskronicles recording pogrofiis

Differentiation is the fundamental principle of tlkéatical examination of history. The
study of anti-Jewish violence must also abide ®ygame rule. Contrary to how it was
registered in Jewish memory, manifestations of qudsecutions were neither uniform,
immutable nor quasi-natural, but

"a historically produced cultural category, whichosld be understood as an
activity that is primarily symbolic, as an actioested with specific meaning".

Nevertheless—and here the ethnographer may takdiltbgy to disagree with the
historian--it is hardly possible to ignore the rigoens.

The stubborn disregard of repetitions by hist@i@®orges Dumeézil attributed to
their misconstruction of the second rule of DesHtt The rule: "to divide each of the
difficulties 1 examined into as many parts as passand as may be required to in order
to resolve them betters replaced by the following precept: "to divideth into as many
parts as necessary so that it [i.e. the difficuiyiot visible®®. Dumézil used to say that:
"a badly applied second rule of Descartes obsciire®] the crux of the matter— the
structure".

In her monograph on the development of anti-Jewdsblogy in the 13th-century
Bible moralisée Sara Lipton, after having confronted the anti-Bienuse of metaphors
that re-emerges again and again in consecutiveigesitof the Middle Ages, concludes
that: "similarity of the form in no way entails tigentity of meaning®. While correct,
this conclusion of the expert medievalist beargeiation to the problem at hand, since

85 Statement of Henryk Wojcik from Tomina, recordedldgef Myjak ("Z zasobéwmrowskiego
folkloru. O takim, co rzucat uroki'Qzaréw. Samorzdowe pismo spoteczno-kulturajme. 12: 2002, p.
22)

% Miri Rubin, The Gentiles Tales. The Narrative Assault on Lagelisval JewsNew Haven — London
1999, p. 48

67 A.Blok, Honour and Violencd,ondon 2001, p. 113.

% R.DescartesRozprawa o metodzie wkiwego kierowania rozumem i poszukiwania prawdyaukach
[Discourse on the Method of Rightly Conducting Beason, and Seeking Truth in the Sciences], Polish
translation by W.Wojciechowska, Warsaw 1970, p. 22.

%9 Na tropie Indoeuropejczykéw. Z Georgesem Dumézitemawia Didier EriborfOn the Track of
Indoeuropeans. Didier Erbon Talks to Geobgamézil], Polish translation by K.Kocjan, Warsawd89 pp.
124-125.

0's.Lipton,Images of Intolerance. The Representation of Jewlsladaism in the «Bible moralisée»
Berkeley — Los Angeles — London 1999, p. 141.
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the stubborn return of metaphors in blood legerately results in the identity of
meanings. It certainly does, however, confront ughwhe question about the
meaning of a stubbornly recurring form / formula ia
situation where meanings change. Such form as dslocker" meant

a usurer in the Middle Ages, subsequently a kideapp children, seducer of maids, and
a landlord, and today—in the eyes of residenthief3andomierz backcountry—a banker
or representative of the "world government". Olslétke the formula such as the "blood
of Christ"-"Polish blood", the slogan shouted bg geople who stood on the staircase of
the building at 7 Planty Street in Kielce, where grincipal part of the tragedy of 4 July
1946 unfolded:

s[there] stood a young girl who yelled: «You likede blood of Christl«.
One of the soldiers who entered the building rem@rgimilarly to Chil Alpert,
vice-president of the Jewish committee in KielcBodow did you like Polish
blood?»™.

What does such stubbornly recurring form mean endbntext of changing meanings?

Among all mobilis in mobili— things that vary in blood legends, that singlenobile
thing certainly deserves our attention, too.

English translation by Pawet J.Kotwica

"1 About Our House Which Was Devastat@hitokvish [ed.], Tel Aviv 1981, p. 201.
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